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Preaching on the Ebb Tide
By J. B. Chapman*
Q o m e t i m e a g o w e w ere announced a s “ the preacher of the eve^ ning.” The service opened with a “ live song service” at seven thirty
o ’clock. This was follow ed b y a somewhat extended “ season of prayer,”
in w hich a num ber o f loud, long prayers w ere offered. Then cam e a
“ red-h ot testim ony m eeting,” w hich was in reality an alternation of
singing, testifying, and exhorting. The m eeting, as a people’s meeting,
was splendid, and w e en joyed it so th oroughly and fo r such a long
time that a l l burden for the serm on and personal care for the re 
sponsibility of the occasion w ere dissipated. But behold! at five
minutes until nine o ’clock the leader of the m eeting announced that
we w7ould “ bring the message of the evening.” B y this time the peo
ple had spent their physical energies, their mental edge was dulled,
and their spiritual dynam ics w ere exploded. Th ey had started at the
bottom , gone up the grade and over the top of the hill, and w ere now
a long w a y tow ard the bottom on the “ west side.” B eing quite near
the leader, w e q u ick ly w hispered to him, “ It’s too late to preach; just
go ahead and dismiss.” “ Oh, n o,” the leader cried, “ these people came
here tonight especially to hear you preach.” W ell, w e have observed
that no good end can be served either b y “ creating a scene” or b y
m aking apologies and explanations. So w e arose, announced the text,
presented the outline in a b riefly developed form , drove as straight
for the shore as w e could, and pron ou n ced the benediction at tw enty
m inutes past nine. It was a good service, but it w ou ld have been better
w ithout the preacher. O r if the preaching was the divine order, then
the serm on should have been given on the flow tide at about eight
o ’clock.
A n d there are som e singers w ho think they have “ prepared the
people for the preaching” w hen they have crow n ed an intense song
service with a “ special” of such stirring character that the people
are in a state of high em otional excitem ent just at the m om ent w hen
the preacher m ust stand up to preach. But the fact is that there is
no chance for the preacher to keep the tide up to the high pitch in
w hich he finds it, so he must preach a large part of the time on the
ebb tide, and he is fortunate if he can bring the tide back to the flow
b y time to “ draw the net.” M ost meetings reach but one clim ax, and
if that is brought on b efore the preacher begins, the chances are that
the end w ill be exhaustion and defeat.
Preach on the flow of you r ow n forces and on the flow of the
con gregation ’s interest and concern. A v o id the ebb tides. If the ebb

( C o n tin u ed on p a g e 47)
*Deceased General Superintendent, Church o f the Nazarene.

■
F/uh*.Me--}E D I T O R
What Constitutes Great Preaching

l^\R. R. T. W i l l i a m s , Sr., u s e d to declare that great preaching consisted of the
effective presentation of one idea. A s a brash you n g pastor I once
had the tem erity to suggest to him that I thought great preaching w as a clear
exposition of the B ible. H e patiently explained in substance that the obli
gation of the preacher to keep close to the Scriptures was assumed, but that
in preaching the B ible one needed to focu s on a single point of emphasis,
rather than w ander from Dan to B eersheba trying to bring together into
one serm on the m any disconnected ideas w hich m ight b e fou n d in a single
passage.
W hen one hears such preaching he understands the w isdom of Dr.
W illiam s’ observation, for he goes away not on ly with a deepened and
broadened insight into a single shining truth but with a grip on that truth
w hich he can n ever quite forget or ever lose.
B ut to pick out of the passage of scripture that gem of truth w hich
is at once relevant to the heart of the passage and to the needs of the pew,
and then carefully turn it this w ay and that, that ou r people m ay see it
from e very angle, is a difficu lt art, requiring careful preparation and highly
developed hom iletical skill. B u t it is a skill w ell w orth striving for.
The divisions of too m any sermons are as unrelated as w heelbarrow s
and pianos, or Eskimos and orchids.
Possibly the elaborate outline containing m any m ajor divisions, each
with its array of subdivisions, is a safeguard for m any of us, because if
w e do not strike fire at one point w e can flee to the next. If this massive
structure is skillfully put together so that each point logically leads in thought
and em otion to a m agnificent clim ax, then certainly nothing should be said
w hich belittles this achievem ent. T oo often, how ever, m ultiplicity of points
on ly adds to the vagueness of the im pression, and reduces to almost nothing
ness the m aterial o f the serm on rem em bered b eyon d the dinner hour.
The m ethod o f Dr. R eginald Thom as is a good exam ple of this one-idea
concentration. (Incidentally, Dr. Thom as’ preaching is also a good exam ple
o f the kind o f pastoral m inistry w hich edifies.) In presenting a message
on stewardship recently he announced that the single idea o f his sermon
was that w orship or sacrifice w hich cost nothing was of no value.
Though in unfolding the biblical backgrou n d he skillfu lly interw ove
related lessons, he n ever perm itted the attention of the listener to stray far
from this basic idea. A s a consequence this im portant truth was stamped
indelibly on the mind of every auditor. This is great preaching in the sense
Dr. W illiam s defined it. H e w ould have been pleased.
2 (242)
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Letter of Guidance to a New Pastor

Dear . . .
May I suggest that you concentrate upon theology and Bible material
between now and the assembly: master the set portion of Orton W iley’s
Christian Theology and the relevant books of the Bible syllabus with a view
to taking the two examinations prior to the assembly. Use the study material
in your preaching, especially for Sunday morning addresses; simplify it for
your congregation, and in so doing you will clarify both comprehension and
expression in your own mind.
Make a precis of the general reading books as you cover them, devoting
a midweek meeting to a “lecture-essay” upon biographies and other suitable
books from the reading course. If you find intense study is a complete or com
parative change for you, remember the strain and natural tiredness is a pre
lude, in fact part of, an increasing capacity to “take in.”
Make haste slowly in your ministry; do not initiate too much at once,
particularly if the main burden of leadership and organization will fall upon
you. Let other people adopt your ideas for board discussion—remember that
judgment in the timing of change or challenge is one of the chief requirements
in leadership qualification. Never bring personal problems or burdens into public
ministry— and watch the “I” of personal experience; use it only when it will
effectively confirm or endorse the truth you preach.
One other word, if I may— “judge nothing before the time” ; the quieter
people in your church may be the most reliable in the long run. Do not easily
give your confidence to apparent leaders in the local church. You will make
mistakes in your first charge, but do not be cast down; experience will teach
you that things that once were wild alarms will not disturb you as you mature
in pastoral grace and wisdom.
God bless you. And a final word: make your Sunday morning service
a clock hour if possible— keep to this, so that your people can depend upon
being out at a regular time. In the evening, too, keep your messages to
twenty-five minutes; better to keep added truth for another day than to over
flow minds already filled with weighty truth. Apart from conventions or cam
paigns, or those coveted invasions of the Holy Spirit into set plans and services,
establish a regular family pattern of worship—varied and balanced in the selec
tion of hymns (avoiding the “ do we know this one?” com plex); rich in intelli
gent, direct, and yet embracing public prayer, keeping the opening prayer brief
and positive, the family prayer fresh and comforting; and your scripture reading
to a reasonable length; announcements, too, written out, concise, and an integral
part of a worthy service.
A very happy ministry to you both,
Sincerely yours in Him,
J. L o w n
Secretary to the Board of Examiners

A lb e r t

N ote:

Published with signature at the requestor the Editor.
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How to shorten the distance from the
pulpit to the p ew

Personalized Preaching
By W. R. Watson*
has
rather facetiously
suggested that a pastor spend his
tim e in tw o w ays: 50 percent of it
trying to com fort the agitated, and
the other 50 percent trying to agitate
the com fortable. Perhaps this is a
slight oversim plification of the facts.
Paul the A postle declared: “ I am
m ade all things to all men, that I
m ight b y all means save som e.” Such
m ust be the attitude o f twentiethcentury apostles too. The author of
the Epistle to the H ebrew s com pared
G o d ’s W ord to a tw o-edged sword,
yet the preaching m inistry m ust have
m any edges.
F or the rough-andtum ble pressures of m odern life and
the v e ry nature o f ou r task com bine
to confront us with a never-ending
parade o f varied hum an needs.
Q om eone

Our message has little relevance
until it becom es an individual m es
sage of com fort, hope, guidance, and
challenge to the m entally distraught,
the heavyhearted, the sin-oppressed
souls w h o face the preacher from the
pew. O ne o f ou r greatest tem ptations
is that o f preaching nice-sounding but
vague generalities w ithout ever really
bringing the light o f eternal truth
into clear focu s upon the specific
needs o f the individual. W e need to
be acutely aware of the fact that our
congregations are com posed o f indi
viduals w ith specific needs to w hich
w e must minister. It is the purpose
o f this article to present som e sug♦Pastor, Decatur, Illinois.
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gestions w h ich m ay b e h elp ful in this
phase of ou r m inistry.
General Principles
1. T here are several principles
w hich m ust con trol the personalizing
o f ou r message. O ne o f the m ore
obvious, yet freq u en tly violated prin
ciples is that, first o f all, w e must
have a m essage to preach. W e are
cleverly adept at finding subjects
u pon w hich to serm onize; b u t a real
message must have an o b je ct as w ell
as a subject. F ar too large a p rop or
tion o f ou r serm ons fall into the
category o f one w h ich was tersely
evaluated b y an old Indian in the
follow in g m anner: “ H igh wind. Big
thunder. N o rain.” A im less ram bling
in the pulpit w ill n ever p rod u ce pur
posefu l lives in the pew . It is vitally
im portant that ou r serm on prepara
tion include a specific proposition of
what w e are trying to “ get across”
to ou r people. If the preach er does
not k n ow w h ere he is going before
he starts, it is u n lik ely his audience
w ill kn ow w h ere he has taken them
when he finishes.
2. L ong-ran ge planning o f the
preaching program can be a vital aid
to m aking ou r messages relevant to a
spiritually h u n gry laity. It is the best
cu re k n ow n to hom iletical science for
the pastim e o f h obb yh orse riding. A s
the late Forem an L in cicom e once
observed: “ Preachers should preach
a variety. N o man has a right to turn
The N azarene Preacher

the pulpit into a h ippodrom e w here
he m ay ride a h obby. The h obb y
rider is a man half shorn o f his
strength.” N o m atter h ow sincere
and deeply spiritual a man m ay be,
if he does not adequately plan ahead,
he w ill find him self reverting too fre
quently to favorite them es and em 
phases w hile neglecting others w hich
are equally important.
L ong-range plauning in no w ay
limits divine guidance and inspira
tion. It seems quite lik ely that, if
God cou ld plan for the salvation of
the lost “ from the foundation of the
w orld ,” H e can guide the choice of
messages fo r a fe w w eek s or m onths
in advance. The m ain value o f a
planned preaching program is that it
enables one to cov er all the general
areas w h ich need emphasis. The
messages can be planned to help m eet
the specific needs o f the individuals
in the ch u rch flock.
Dr. L. J.
Du Bois, form er editor o f the P rea ch 
er’s M agazine, on ce m ade the obser
vation that ou r people exp ect some
“ take-hom e p a y” — that is, spiritual
food w hich they can take w ith them.
N ot on ly do they exp ect it; they
m ust have it!
3. O ur services m ust be planned
to m eet the needs of varying p erson 
alities, m oods, and attitudes. E very
part o f the service should be planned
to give a spiritual u plift to the soul.
T h e pastoral prayer should serve as
a k e y to u n lock the storeroom of
h eaven ’s blessings. T h rou gh it the
w orsh iper should com e to feel that
his earthly shepherd cares and un
derstands and his H eavenly Shepherd
w ill not fail him ! L o fty flights of
oratory into the starry heavens are
o f little avail if the man w ho came
to w orship still struggles in the
slough of despond!
4. A n oth er general principle is
that the pastor m ust be able to vis
ualize individuals rather than m erely
June, 1965

a sea of faces w hen he stands before
his people. Conrad H ilton once de
scribed a man w alking along a busy
street being observed b y a num ber
o f individuals from different walks of
life. Each saw him from his ow n
particular fram e of reference: the
salesm an saw him as a potential cus
tom er; the law yer saw him as a pos
sible client; the doctor saw him as a
future patient. B u t for the man of
G od, the vision is different. H e also
sees an individual in the crow d, but
with a pastoral ob jectivity; he sees
him as he is: beset b y doubts, en
cum bered with burdens, fettered b y
fears. B ut m ore: he sees him in the
light o f what G od wants to do fo r him.
A “ shepherd heart” is essential for
one w ho w ou ld m inister to the needs
o f the individual. M atthew (9 :6 )
tells us concerning Jesus that, “ w hen
he saw the m ultitudes, he was m oved
w ith com passion on them, because
they fainted and w ere scattered
abroad, as sheep having no shep
herd.” W hen Jesus’ brand o f com 
passion controls us, w e rem em ber
their needs. Intercessory p rayer can
m ove m ountains and it can also m old
m en!
Tears o f prevailing prayer
sow n in the secret closet w ill p ro
duce the fruit of a personalized pulpit
ministry.
5. One m ore principle is this: If
w e w ou ld m inister to their needs,
w e m ust know ou r p eop le and their
problem s. W e dare n ot live in an
“ iv o ry tow er,” keeping ourselves re
gally aloof from the storms o f life
w hich daily break over their heads.
If w e have com passionately and
faithfully m ade ourselves available
fo r helpful counsel in the study and
in the hom e, w e find ourselves m ore
adequately prepared to preach from
the pulpit those truths w hich w ill
accom plish the greatest good in the
lives of our people.
(245) 5

Basic Areas of Need
A gainst this backgrou nd o f general
principles there stand waiting three
basic areas of need: physical, em o
tional, and spiritual. The first of
these, the physical, is usually brought
to ou r attention outside the service,
m ost frequ en tly through ou r calling
ministry. A s pastor, you have given
evidence of you r concern and assur
ances o f G od ’s grace in you r personal
contacts, but n ow as you stand b e
fore you r congregation you r eye sin
gles out individuals upon w hom the
load o f physical illness or handicap
rests heavily. Y ou im m ediately re
mind you rself that you have an obli
gation to see that they receive
encouragem ent and strength from
the public service also. Y o u try to
make sure that the service includes
assurances o f G od ’s unfailing love
and m ercy; that G od has a purpose
in everything and that H e w ill make
“ all things w ork together for good
to them that love G od ” ; that “ He
giveth m ore grace w hen the burdens
grow heavy.” Realizing that you r
attitude is contagious, you manifest
a spirit o f faith and trust. O cca
sionally you emphasize divine heal
ing and give opportunity for you r
people to seek it. Y o u are personal
izing you r m inistry to meet the
needs of the individual!
The second basic area o f need is
the em otional. M odern life with its
m yriad pressures places m any strains
on already troubled minds. In almost
any service you w ill see fear-tinged
faces w hich reflect an anxiety of
soul. A little pastoral perception w ill
enable you to see beneath the surface
mask and view the image o f their
inner selves. O bserve them during
the
service— during
the
singing,
w hen they rise to pray, or w hile you
preach— you w ill see signs o f sorrow ,
fear, insecurity, loneliness. Endeavor
to create an atm osphere o f u nder
6 (246)

standing and hope and faith. Y ou
speak for a G od w ho specializes in
calm ing the tempests o f life, w hether
on the storm y G alilee or within the
troubled m ind! Exalt Him ! Y o u are
m aking y ou r message relevant to the
individual!
The third area o f need is the spiri
tual. If w e are to m inister to the
spiritual needs of the individual, w e
must be fearless, fervent, and firm.
The kind o f preaching w hich Paul
Rees once described as “ the tepid
talk of a tim id titm ouse” w ill not
suffice. T o m erely condem n sin in
the abstract w hile ignoring the spe
cific acts of sin w hich are being
com m itted is little m ore than a tem 
pest in a teapot, for it w ill n ever save
a lost w orld. W h erever sin and car
nality raise their u gly heads, the man
of G od m ust speak w ith the authority
o f G od ’s Eternal W ord!
Y et there m ust be a proper balance
betw een the negative and the posi
tive, lest w e b ecom e ranting bigots
and n arrow legalists. I. C. Mathis
once told a story about a man w alk 
ing dow n a street in C hicago w hen
he saw a large cro w d gathered around
a giant of a man w h o tow ered head
and shoulders above them. Pushing
his w ay near, this man discovered
the giant was on ly selling peanuts.
Leaving in disgust, he was heard to
m utter: “ There should be a law
against such big men engaging in such
little business.” M ay G od keep us
from engaging in “ little business”
w hen there are such great tasks to be
perform ed!
W e must help our people make
their religion useful in everyd ay life.
Som eone m ade the observation that
“ religion should b e ou r steering
w heel, but too m any treat it as a
spare tire, useful on ly in a b low ou t.”
M en need m ore than a small dose of
spiritual vitamins; w e m ust help
them b old ly grasp the cu p of full
The N azarene Preacher

salvation! W e must show them how
to equip them selves with the w hole
armor o f G od, that they m ay be able
to stand against the w iles of the
devil!
W e also need to see each of our
parishioners as the “ person he could
be” — then strive to help him attain
that end. A little prom ise card has
served as an ever-present challenge
to the w riter fo r several years. It
states: “ C ouldst thou in vision see
thyself the man G od meant, then
neverm ore w ou ldst be the man thou
art, content.” Each lum p of animated
clay w hich w e call a hum an being
represents a trem endous potential.

G od know s what each m em ber of
y ou r flock could be b y His grace.
W hate’er their needs, w e m ust drive
hom e the needed message, that lack 
luster lives m ay glow with G o d ’s
glory!
The value of the flock H e has
placed in our care is beyon d calcula
tion, for even one is w orth m ore than
all the w orld. Brethren, ou r flocks
await us!
Th ey wait with their
heavy hearts, with their fears and
frustrations, with their sin-sick souls!
Th ey w ait with their individual cares,
needing a personalized message. G od
grant w e shall not lose them in the
throng!

Air Conditioning, Lighting
and Ventilating for Educational Buildings
By Ray Bowman*
the prob’ lem s of heating, air conditioning,
lighting, and ventilation; m any fa c
tors such as climate, site, usage, and
budget w ill influence the decisions
to be made.
V T O F O R M U L A W IL L RESOLVE

W hat is the prim ary function of a
w in dow ? First, the w in dow satisfies
a psych ological need. People do not
like to feel im prisoned, and a w in dow
overcom es this feeling, especially if
there is a pleasing view .
The second purpose of a w indow
is to supply ventilation. A ir con di
tioning m ay elim inate this function;
how ever, in m ild clim ates w here air
conditioning is not essential in the
sum m er, w in dow s are necessary.
V entilation m ay also be supplied sue•Architect, Bethany, Oklahoma.
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cessfully b y louvers. V entilation is
needed in air-conditioned buildings
for times w hen the equipm ent is not
operating.
A third function of the w in dow is
to admit light. A rtificial illum ination
supplem ents this function, in many
cases replacing it entirely. A w in dow
is no substitute fo r good lighting.
A w in dow can act adversely as
w ell as favorably. W indow s admit
large amounts of heat and cold, m ak
ing air conditioning expensive and
difficult. W indow s can cause annoy
ing glare in educational space, and
blinds or drapes create m aintenance
problem s. W indow s frequen tly allow
the entrance of distracting noises in
the classroom . These items should
be considered before planning glass
areas for an educational facility.
(247) 7

W indow s not needed fo r ventila
tion m ay be placed in fix ed frames
fo r econ om y and m aintenance red u c
tion. W hen the budget allows, T h er
m opane, double glazing, or tinted
glass w ill redu ce heat and cold infil
tration. Tinted glass greatly reduces
the problem of glare.
A ll possible advantage should be
taken o f a beautiful v iew w hich
w ou ld w ork w ell w ith the building.
If an educational building is con 
structed on a city lot with nothing
but u gly buildings and streets fo r a
view , it m ight b e better to eliminate
all w indow s. W here no view is avail
able, b u t w indow s are desirable for
interior effect, colored or stained
glass m akes the interior beautiful
and
eliminates
visual
problem s.
Som e colored or stained glass in an
educational building is always appro
priate, and is encouraged for a m ore
churchlike atmosphere.
A rtificial lighting has almost re
placed w in dow s fo r lighting purposes,
since adequate lighting needs to be
planned fo r night use o f the building.
G ood lighting is essential to success
fu l educational w ork. U sually class
room s can b e lit efficien tly and m ost
econ om ically b y flou rescent fixtures.
C overs o r louvers are recom m ended
to red u ce glare from bare bulbs e x 
p osed to vision. A good level of
lighting in educational space is ap
proxim ately tw en ty-five-foot candles
o f light at reading level.
In considering heating and air con 
ditioning, one of the greatest factors
is operational cost. In som e areas the
fu el supply and clim atic conditions
dictate the type of system to b e used.
U sually the central forced-air sys
tem is m ost econ om ically installed
and operated. A forced-air system
designed to continuously bring a per
centage of fresh air into the building
is preferred. This system supplies
8 (248)

heat q uick ly, and hum idity can be
added to the air at a reasonable cost.
W h en heating is installed using a
duct system, the m ost econom ical
cooling is a com bin ed system. A ll
that is necessary fo r coolin g is the
addition o f the coil and com pressor
units. Th e cost o f coolin g is now
approaching that o f an adequate
heating system.
The coolin g system can b e designed
for utilization of the com plete cooling
capacity b y either the educational
plant or the sanctuary, using dampers
to place air w h ere it is m ost needed.
Such a system has been su ccessfully
used in m any churches. W h en the
ch urch cou ld a fford additional co o l
ing equipm ent, it w ou ld no longer be
necessary to ju ggle the available
su pply o f co o l air.
E lectrically
operated,
air-cooled
com pressor
con den sor
units
are
usually p referred fo r econ om y. Gasoperated units are b ecom in g popular,
although their initial cost is usually
higher than the electrical type. It is
recom m en ded that w a ter-cooled sys
tems be avoided, due to the m ainte
nance problem s, unless the church
has a w ell-trained caretaker w h o
understands such a system. E lectrical
radiant heat is one o f the m ost de
sirable that can be installed if the
electrical rates are lo w enough to
m ake its operation econom ical. H otw ater and steam systems for heating,
and chiller systems fo r cooling, can
w ork v ery w ell, but usually require
m ore m aintenance and a higher in
stallation cost. The tim e-lag problem
b etw een starting the system and hav
ing heating or cooling is a drawback.
Costs should b e com pared w ith other
m ethods o f heating. The electrical
heat pum p furnishes both heating
and coolin g and offers som e advan
tages, but is usually expensive. Cli
m atic conditions have m u ch to do
w ith the efficien cy o f this system.
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The best insurance fo r a good
mechanical and electrical system is
to m ake sure that y ou have an engi-

neer that w ill consider econ om y of
installation, operation, and maintenance.

How to keep the
Su n d a y night service alive

A Trend or a Challenge?
By Vera Clay*
A

a r e c e n t p a n e l o f m inisters it
was stated that m ost churches
had given up holding Sunday evening
services and that the decreasing at
tendance in ou r b eloved church was
a trend in the same direction, the
assumption bein g that w e too shall
eventually b ecom e a one-service-aw eek com pan y o f believers. Rather
than accept this situation as a trend
we should take it as a challenge.
There are people w h o attend these
churches w h o have ceased to operate
on Sunday evening w h o miss the
type o f service the evenings afforded.
P roperly ou r m orning w orship serv
ice is m ore form al than the evening
service should be.
O ne pastor said it cou ld be that w e
are losing ou r evening group because
w e do not prepare the evening serv
ice as w e do the m orning. A noth er
one said w e cou ld n ot prepare tw o
services as carefully. If that is true
(and it is d e b a ta b le ), it w ou ld seem
the service w h ere w e are losing out
should b e the m ore carefu lly p re
pared. It is lik ely the best w a y to
kill the Sunday evening service
w ou ld be to do the same thing every
Sunday night. That m ay b oil dow n
t

♦Retired Nazarene minister, B urlingon, V er
mont.
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to three songs w hich are hurriedly
selected on the spur o f the moment,
a prayer, another song, possibly a few
testimonies, serm on, and go hom e,
thankful that it is over fo r another
w eek.
The story is told of a rector w ho
after vespers each w eek w ou ld go
out m um bling, “ Thank G od, thank
G od .” The janitor becam e curious as
to w hat the pastor was thanking G od
fo r each Sunday night and finally
asked him. The rep ly was, “ Thank
G od it is over fo r another w eek .” I
exp ect the flo ck felt just the same
w ay.
W h y not take on Sunday evening
as a challenge to get som e o f these
devou t people w h o no longer have
services in their ow n ch u rch to attend
ou rs? This is not sheep stealing.
These folk have friends, and if they
like ou r service they w ill brin g them.
A good m enu is the best w ay to
advertise a restaurant. N ot on ly must
the m enu be good but the fo o d must
be w ell prepared and attractively
served. H aving not had the problem
in any area I have served, I cannot
speak as authority on the situation.
B ut o f the several outsiders w ho
have been attendants at ou r Sunday
evening services on ly one ever told
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m e his com ing had to do w ith the
preaching. Several have said they
cam e fo r the m usic; others said the
service lifted them; some said it was
because there w ere so m any young
people. The real reason m ay have
been missed. The presence o f the
H oly Spirit was manifest and there
was m uch participation of the con 
gregation.
B efore w e admit that T V is a factor
in killing ou r evening service w e
should give m ore attention to our
part in killing it. Shall w e start with
the adm onition that no sanctified
Christian should w atch secular p ro
grams on Sunday afternoon? They
w ill not prepare one for a spiritual
service.
Then shall w e agree that w e must
have a planned service but not too
rigidly planned? The H oly Spirit
must be w elcom ed to break in on
any hum an program . In the smaller
church w here the pastor w ill arrange
the service, this w ill take a lot of
tim e but it is w ell-invested time. W e
are not advocating an em otional
spree, a sort o f hootenanny arrange
ment, but an interesting service with
m uch congregation participation. In
m any areas o f life today spectator
participation is w hat m ost folk are
getting. The T V has fostered this.
B ig games have prom oted it. But
people like to do. The Com m unist
rallies have great group singing.
Can unsaved people have a part
in this group participation? Surely.
The program should be varied from
time to time so people n ever know
w hat they are going to have. T ry
singing one of the old-tim e hym ns
without announcing the num ber.
G ive a little pep talk to get enthu
siasm started. The seniors get a real
thrill w hen they can carry on longer
from m em ory than the younger
group. T ry it on “ B lessed A ssu r
ance,” “ A m azing G race,” “ W hat a
10 (250)

F rien d W e H ave in Jesus,” and
others. O f cou rse w e w ou ld use on ly
one in the same service and infre
quently. O ur m otto is, “ V ary the
s erv ice.” A n oth er time have the con 
gregation sing a cappella. C hoose a
song with a lot of harm ony. It is a
pleasing change and sounds well.
E ver try having refrains o f a song
sung alternately from tw o sides of
the church as psalms w ere once
chanted? A certain type o f song
must be chosen for this. A sugges
tion is “ In the S w eet B y -a n d -b y .”
There are others.
W h ere there are several m en in
the congregation have the m en sing
a w ell-k n ow n song unrehearsed. Em 
phasize the fact that people like male
voices. A n oth er time the ladies could
sing.
F or variation, choruses are often
sung som eplace in the service. That
pastor is blessed w h o has a pianist
w h o can pick up choruses o r w ho
can play them w ithout m usic; but a
resou rceful pastor w ho was n ot so
blessed cut out the choruses he
planned to use and stuck them on a
m ounting board. H e handed the cop y
to his pianist. E ventually he built up
quite a collection w h ich he cou ld use
over and over.
H ow about com piling a string of
ch oruses? U sually there are several
in the group w h o have a problem or
a burden. This m ay be particularly
true of som e o f ou r visiting friends.
A chorus string w hich has been used
with benefit is:
“ Standing so m ew h ere in the
shadows y o u ’ ll find J esu s”
“ Jesus n ev er fails”
“ I k now the L ord will m ake a w ay
for m e”
“ Jesus know s all about ou r
stru ggles”
There are n ovelty choruses w hich
at the same time are spiritual. The
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harm ony version of “ The L ord Is M y
Shepherd” is one such. There are
several.
W e m ay vary the song service b y
sometimes having “ people’s ch oice”
interspersed w ith testimonies. W e
m ay have a special song and then
use a p oem carrying a message w e
wish to bring. Som etim es w e m ay
use the choir, and then w e m ay use
the ju n ior ch oir on occasion.
A t all times w e shall include as
m any people in the service as w e
can. N ight is a good tim e to w ork
in the teen-agers, that they m ay be
trained for later duties and that they
may realize h ow im portant they are.
It is good to use them for evening
ushers, having sets o f girl ushers as
w ell as boys. H ave a couple o f teen
agers on the hospitality com m ittee
at night.
W e are not trying to put on an
entertainment. W e realize the w orld
can su cceed better than w e can at
that task, but w e have a m ost im por
tant task to do. O ur w ork demands
as m uch preparation and thought as
any secular program and a great
am ount o f prayer. G od w ill help us
w hen w e do ou r best.
W e m ust not forget the serm on. It
should be evangelistic m ost of the
time. W e do not alw ays have to label
it “ evangelistic m essage” — and have
w e not som etim es had it so described
in the ch u rch notices not really
kn ow in g w hat w e w ere going to talk

about in a specific w a y? Som e chal
lenging subject m ay intrigue som eone
and bring him to service. The ser
m on m ay be som ething different.
One thing it should be about is
“ about tw en ty-five m inutes” — tw enty
might be better. A m usical serm on
is of interest and different and can
be v ery spiritual. A t intervals in the
serm on a song is used, often one
verse. These songs should be solo,
duet, congregation or w hat-have-you.
A n outline fo r such a serm on was in
the P rea ch er’s M agazine a fe w years
back. (It was b y m y husband, the late
W. W . Clay, and he had used it most
effectively.)
W here tw o ministers
are available, each m ay speak twice
in a w ell-organized sermon, each
using five minutes.
A s folk not of ou r fold com e to our
services, if announcem ent is made
that at a set time, day, and hour the
pastor is available for counsel, there
are some w h o w ill use the opportun
ity and the witness of the church is
greatly increased.
O ften w e are the on ly church in
a com m unity having evening w o r
ship. This is ou r opportunity, our
challenge. W hen others are discon
tinuing services is not a time w e
should. It is a time fo r us to w ork
harder, pray m ore, and expect m ore.
This is not th eory but has w orked
in practice. N either is it ancient
history. I have fou n d it w orked on
three different districts.

“The surge of passion breaks like spray
on a rocklike manhood.”— L. B. Phifer.
“Truth is the strong thing. Let man’s life
be true.”— Brmcning.
“A man’s ideal is his guide as well as his
goal.”—Percy C. Ainsworth.
Seen in district bulletin,
North Dakota District
F. T a p l i n , Superintendent
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Som e surprising n ew support for th e th eo ry o f Adam
C larke and oth ers that N ew T estam ent “ ton gu es”
was the gift o f th e H eb rew language. W h eth er on e
agrees w ith this author’s conclusions or not, it m ust
be con ced ed that he has dug up som e startling facts
w hich throw general light on Early C hurch history.

Tongues Are a Sign!
The Legacy of the Dead Sea Scrolls*

By C. Leonard Newbert**
ongu es w ere

a

s ig n

to whom?

We

T hear much today about the “gift of
tongues” as being the proof or evidence

of the baptism with the Holy Spirit.
Every major religious magazine has re
viewed the interest. It has become a
subject in the thinking of religious cir
cles in most denominations.
The validity of any religious experi
ence should have its roots in the foun
dation principles of New Testament
Christianity. Therefore we must dis
cover the answer to our question from
the Bible. There are two important
statements around which we must base
our search: (1) Unbelievers never re
ceived the gift of the Holy Spirit, and
(2) Hebrew-speaking Jews never re
ceived the “gift of tongues.”
A Sign to the Jews
Here are three facts which must
compare with these two statements:
(a) St. Paul states in the introduction
in his first letter to Corinth that “ Jews
require a sign” (I Cor. 1:22). We see
the results in Acts 2:43 and 4:29-30.
(b) In his discussion of tongues in
I Cor. 14:22, Paul states, “Wherefore
tongues are for a sign, not to them that
believe, but to them that believe not.”
(c) Therefore we discover the answer
•Refer to articles “ W olf's Treasure in Old
Rags” and “ The Essenes: Scribe Extraordinary”
fo r background reading, found in June and July,
1964, Conquest.
•♦Pastor, Waltham. Massachusetts.
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to our question, “To whom were tongues
a sign?” in Acts 18:5-6, which gives
the history of the founding of the Cor
inthian church as follows:
Paul was pressed in the spirit, and
testified to the Jews that Jesus was
Christ. And when they opposed them
selves, and blasphemed, he shook his
raiment, and said unto them, Your
blood be upon your own heads; I am
clean: from henceforth I will go unto
the Gentiles.

We discover in Corinth that the gift
of tongues was not evidence to the be
liever of his personal “ baptism,” but it
was a sign to the unbelieving Jew.
It seems only reasonable to suppose
that the Apostle Paul has reference to
Jews when he quotes from Isa. 28:11,
“ In the law it is written, With men
of other tongues and other lips will I
speak unto this people; and yet for all
that will they not hear me, saith the
Lord” (I Cor. 14:21). Immediately in
verse 22 he states that tongues are a
sign to the unbeliever, thus connecting
the Jew and unbeliever as the same.
Furthermore, Paul has left no doubt,
because he addressed his discourse on
“ spiritual gifts” to Gentiles in I Cor. 12:2.
Tongues were not a sign to the
church. Paul states in I Cor. 14:19,
“In the church I had rather speak five
words with my understanding, that by
my voice I might teach others also, than
ten thousand words in an unknown
tongue.” Paul had already asked the
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question, “ How shall he that occupieth
the room of the unlearned say Amen
at thy giving of thanks, seeing he understandeth not what thou sayest?” (I Cor.
14:16) The logical answer to this ques
tion is that the learned, or those edu
cated in foreign languages, could say,
“Amen,” if they were believers. There
is no difference here in Corinth than
at Pentecost in Acts 2. The Galileans
were given the “ gift of tongues” while
their Jewish listeners had learned the
same language. In Jerusalem we had
Jews and in Corinth we had Greeks.
Paul leaves no room for “ unknown
tongues” as an ecstasy because he states
in I Cor. 14:10, “There are, it may be,
so many kinds of voices in the world,
and none of them is without significa
tion.” Furthermore, the word “ un
known” is not in the original text; but
in any case, the “ unknown tongue” in
Corinth was unknown only to the un
learned (I Cor. 14:16, 23-24).
Since we are told in Acts 18 that
Crispus, the chief former ruler of the
synagogue, and his house were the only
Jewish converts, we must assume that
the “ unlearned” are the Greek-speaking
Gentile Christians. We are told in Acts
18:8 that “many of the Corinthians
hearing believed, and were baptized.”
This was also true of Crispus, the lone
Jew who was among the very few per
sonally baptized by Paul (I Cor. 1:14).
The Hebrew Hypothesis
Adam Clarke in his commentary,
Vol. VI, p. 274, suggests the possibility
of the Hebrew Scriptures being read
in the early Christian congregations, as
it had been practiced in the Jewish
synagogues.
Dr. Lightfoot supposes
“that by the unknown tongue the H e
brew is meant, and that God restored
the true knowledge of this language
when he gave the apostles the gift of
tongues” (Ibid.). Therefore if Crispus,
the Jew, or Gentiles with the “ gift of
tongues” were reading the Hebrew
Scriptures in the Greek-speaking Chris
tian Church, naturally there would be
the need for the gift of interpretation.
A n interpreter is “ one who translates
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orally the words of persons conversing
in different languages . , . an expounder
of the principles of law or religion”
(the Winston Dictionary). In Acts 2,
Hebrew-understanding Jews heard the
unlearned (Acts 4:13) Galileans speak
the Hebrew Scriptures in the Hebrew
language. In Corinth, Greek-under
standing Christians would need the
Hebrew Scriptures translated or inter
preted into Greek. The sign-seeking
Jews in Acts were surprised, because
they had expected to hear the Gali
leans speak Aramaic instead of the
Hebrew of the learned or of the devout
Jew. The meaning of “every man heard
them speak in his own language” (Acts
2:6) is not changed whether there were
fifteen languages or one Hebrew lan
guage.
The Hebrew people protect their
Scriptures with fanatical patriotism.
The sacred law was not only a religious
code but a national way of life. To the
devout Jew, religion and nationalism
were woven together by the Hebrew
law. Geza Vermes in his book, Dis
covery in the Hebrew Desert, de
scribing the Essene branch of Judaism
stated:
The ideal which they pursued, was
to seek God “according to what He
commanded Moses and all His servants,
the Prophets” . . . The Community was
an Israel within Israel, nay, in the eyes
of its members it was Israel, the only
and true people of God (p. 36).

There could be no greater sign to the
Jews than to hear the unlearned Gali
leans speak in their own language in the
tongues of the prophets the “wonderful
works of God.” Or as Paul states in
Acts 13:27 concerning the reception of
Jesus as Christ:
For they that dwell at Jerusalem, and
their rulers, because they knew him
not, nor yet the voices of the prophets
which are read every day, they have
fulfilled them in condemning him.

Until the Qumran Library discovery,
scholars felt that Hebrew was a dead
language at the time of Christ, but now
the evidence shows that not only was
the Greek L X X little used in the
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Qumran community but as Milik states:
There is little evidence from Qumran
for the existence of written Aramaic
translation of the Bible (Targumim).
This may be due to the fact that such
translations were little needed in the
highly educated milieu of the Essene
community (pp. 30-31).

R. K. Harrison further supports this
evidence in his book The Dead Sea
Scrolls as follows:
The fact that the letters from this
site [Qumran caves] were written in
Hebrew would indicate that the lan
guage was still being employed in the
early part of the second century a . d .
as a living tongue. This points to defi
nite shortcomings in the commonlyexpressed view that Hebrew had be
come a dead language some centuries
earlier (p. 47).

The Galilean Pentecost
How do these facts compare with the
six accounts of the baptism with the
Holy Spirit in the Book of Acts? May
we now study them individually with
the thought in mind that tongues is the
Hebrew language and that it is the same
throughout the New Testament. We
must remember each situation may be
different.
(1)
The Galilean Pentecost in Acts
has a very enlightening prelude. May
we read the benediction of Jesus in
Luke’s Gospel:
And he said unto them, These are
the words which I spake unto you,
while I was yet with you, that all things
must be fulfilled, which were written
in the law of Moses, and in the proph
ets, and in the psalms, concerning me.
Then opened he their understanding,
that they might understand the scrip
tures, and said unto them, Thus it is
written, and thus it behoved Christ to
suffer, and to rise from the dead the
third day: and that repentance and re
mission of sins should be preached
in his name among all nations, begin
ning at Jerusalem. And ye are wit
nesses of these things (Luke 24:44-48).

In verse 45 a medical term, or the Greek
word dianoigo, translated “ opened,”
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means to open that which previously
had been closed, such as the opening of
a virgin’s womb. Before Jesus ascended
into heaven He miraculously and in
stantaneously opened the minds of the
disciples so that they could minister to
the Jews at the soon-coming Hebrew
Feast of Pentecost in their own Hebrew
Scriptures.
What greater sign could a Jew appre
ciate than to hear previously unlearned
Galileans speak the “ wonderful works
[or words] of God” ? James combines
them as one, the “ words of the prophets”
and the “works” of God, in Acts 15:1518. After all, the Feast of Pentecost
was to commemorate the giving of the
law to Moses on Mount Sinai, which
had been ushered in with thunder and
smoke and of course would be cele
brated in the tongues of the Hebrew
prophets. On a previous occasion at
the trial of Jesus, Peter betrayed his
identity as a Galilean by his speech.
But at Pentecost the Jews were aston
ished to be able to understand the
Galileans as revealed in the one com mon-denominator language. “And they
were all amazed and marvelled, saying
one to another, Behold, are not all these
which speak Galileans? And how hear
we every man in our own tongue,
wherein we were born?”
Luke, for the historical account, re
2 cords the temporary residences of these
Jews of the Diaspora. But now these
devout Jews from every nation under
heaven were dwelling at Jerusalem.
Not once does Luke state that more than
one dialect was spoken; in fact, only
one language was needed if these Jews
could speak a common language among
themselves. The inference of many lan
guages is read into the passage because
of the listing of the Gentile nations
preceding Acts 2:11. A closer study of
this listing shows that Luke has resi
dences and not languages in mind.
J. Courtenay James, in his book, The
Language of Palestine and Adjacent
Regions, catalogues the Gentiles in these
countries as speaking, not a dozen or
more, but six, languages as follows:
(1)
Aramaic or Syriac was spoken
by the Galilaean, Judaean, Cappadocian
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and Mesopotamian; (2) Persian by the
Parthian,
Median
and
Elamitic;
(3) North African by the Egyptian,
Libyan and Cyrenean; (4) Greek by
the Cretan, Phrygian, Pamphylian, Pontian, and West Asian; (5) Arabian; and
(6) Latin (from diagram, p. 68).

There is obviously little or no parallel
in this comparison to support the manylanguage theory in Acts 2. A devout
Jew at the Feast of Pentecost would be
listening to the “ wonderful works of
God” from his Sacred Law. Peter con
clusively eliminates any possible doubt
as to the identity of his congregation in
Acts 2:14 when he addresses his audi
ence, not as Gentiles, but as “Ye men
of Judaea, and all Ye that dwell at
Jerusalem.”
The Greek word dialeckto ( “dialect” )
is used in verses 6 and 8 and is found
only one other time in the New Testa
ment, where it is also used in relation
to the dwellers of Jerusalem in Acts 1:19.
It is an interesting fact that glossai,
found in Acts 2:3-4 and 11, is heard in
the dialeckto of the dwellers of Jerusa
lem or of Judea. There is no contra
diction here because, as F. F. Bruce
explains in the introduction of his book,
Second Thoughts on the Dead Sea
Scrolls, Jerusalem as a religious center
included several miles in all directions;
therefore, in all three verses in the
New Testament, dialeckto refers to the
dwellers of Jerusalem or Judea.
It is interesting to note that “ tongues
like as of fire” and “ our tongues the
wonderful works of God” are from the
same Greek word glossai.
Glossai,
found in Acts 2:3-4 and 11, is found
elsewhere in the New Testament,
usually to express praise or worship.
However in verses 4 and 14, glossai is
associated with the Greek word apophthengomai, which adds a very significant
meaning. It is so unusual that it appears
only one other time, in Acts 26:25,
where Paul used it to draw from the
authority of the prophets in his defense
before the Hebrew king, Agrippa.
Apophthengomai means to speak with
divine anointing from the prophets; it
is as though the prophets themselves
were speaking. Thus both Peter and
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Paul are speaking as though the proph
ets themselves were speaking.
There is no unified agreement among
scholars as to the meaning of tongues
and few even try to give a logical
explanation for the “ tongues like as of
fire” of Acts 2:3. Jeremiah seems to be
foretelling the events and the time of
Pentecost in Jeremiah 5. The Lord states,
“ I will make my words in thy mouth
fire . . .” (Jer. 5:14). Being thus exalted,
says Peter on the Day of Pentecost,
Jesus has poured out the Holy Spirit
on those who believe in Him (Acts
2:33). Miller Burrows in his book,
More Light on the Dead Sea Scrolls*
states, “The covenanters
(Essenes)
looked for a cleansing ‘with a holy
spirit’ and a sprinkling ‘with a spirit of
truth’ in ‘the time of visitation.’ ” These
“ cloven tongues like as of fire” were
not material fire. But we can suggest
that they had the cleansing, refining,
and purging qualities of fire as used
here as an illustration.
The “Qumran Pentecost” ?
(2)
The second account of the bap
tism with the Holy Ghost is in Acts 4:
31-32; we would like to label it the
Qumran Pentecost. After prayer the
multitude of Jewish converts were filled
with the Holy Ghost and they spake
the word of God with boldness. Acts 2:
41 and 4:4 reveal that this multitude of
Jewish Christians could number in the
thousands.
Burrows states, “Many
writers have compared the ‘many’ of
the Qumran sect with the ‘multitude’
of the early church (Acts 4:32; 6:2;
15:12)” (op. cit., p. 114).
In seeking to identify this “ multitude”
let us return to Acts 2:5 and ask, Who
were these devout Jews “ dwelling at
Jerusalem . . . out of every nation under
heaven” ? How could they be dwellers
at Jerusalem and still be from many
nations? Had they detoured by the way
of Qumran on their way to Jerusalem
to observe the Feast of Pentecost?
Bruce states:
( Continued on page 37)
•Page 67.
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Conducted by the Editor

Is the "Gift" of the Spirit
Received in the New Birth?
Q U E STIO N . W h en is the “ gift” of
th e Spirit receiv ed — in th e n ew birth
o r in th e baptism with th e H oly
Spirit?
A N S W E R . Technically, the term
“ gift” should be referred to the sec
ond w ork o f grace, for it is thus used
in the N ew Testament. There is con 
siderable hesitancy in some quarters
about the idea o f “ receivin g” the
H oly Spirit in entire sanctification,
because it seems to im ply that H e is
not in any sense in the heart of the
b eliever before. The main support
quoted is R om . 8 :9 b : “ If any man
have not the Spirit o f Christ, he is
none o f his.” O bviously, w hen men
are b orn again, or regenerated, it is
b y the Spirit; at that tim e H e w it
nesses to their sonship, and becom es
operative in guiding their lives (R om .
8 :1 4 ).
B u t this is not the “ gift” o f the
Spirit in H is prom ised fullness, w hich
is the special m ark o f this dispensa
tion, and is available on ly to believers.
This deeper possession o f the Spirit
as C om forter “ the w orld cannot re
ceive,” said Jesus, “ because it seeth
him not, neither know eth him: but
ye kn ow him ; for he dw elleth with
you, and shall be in you .” A dm itted
ly there are dispensational aspects
here, but the basic principle “ cannot
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receive him ” is timeless. It is still
true that m en m ust b e b orn o f the
Spirit b efore they can be baptized
with the Spirit. T h ey m ust becom e
related to Jesus as S a viou r before
th ey can receiv e the Spirit as the
special G ift o f the Father and the
Son (John 15:26-27).
Thus the m atter is fou n d in The
A cts. There is not a single clear in
stance o f “ receiv in g” the Spirit in
the sense o f the p rom ise excepting
b y believers, w h o already had some
m easure o f p rior spiritual life, even
though their light w as dim, as in the
case o f Cornelius and the Ephesian
disciples. A s fa r as the latter are
concerned, P a u l’s question as ren 
dered b y K J V , “ H ave y e received the
H oly Ghost, since ye b e lie v e d ?” is
rendered b y the R S V and N A SB ,
“ D id y ou receive the H oly Spirit
w hen you b e lie v e d ?” w hereas a lit
eral translation is, “ D id ye receive the
H oly Spirit, having b e lie v e d ?” B ut
regardless o f translation, the answer
o f the Ephesians is negative.
In respect to C ornelius and his
h ousehold the issue seems to m e to
be settled b y P eter in A cts 11:17, as
rendered b y N A S B : “ If G od there
fore gave to them the same gift as
H e gave to us also after believing
( Continued on page 42)
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1965-66

Bible Quiz
AVAILABLE NOW!
• Quiz text on “ Romans”
• Written by Willard H. Taylor
author of Mastering Matthew

PREPARE NOW!
• Urge your teens to participate
and to study diligently.
• Obtain quiz texts from:
Nazarene Publishing House

QUESTIONS ABOUT QUIZZING?
• Your district quiz director has
all the information on quizzing.
• Contact him about answers to
your questions.
June, 1965
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D e p a rtm e n t o f C H U R C H

SCHOOLS

The H om e D epartm ent is a co n 
crete expression o f the m issionary
spirit of the Sunday school; it is an
organization designed to take the
message to those w ho cannot or do
not com e to the regular services. No
local Sunday school organization is
com plete w ithout such a division to
care for those w h o do not com e to
the house o f G od — the shut-ins, the
shut-outs, and the stay-outs.
— A . F. H arper

Join the "March to a Million"
H om e D ep artm en t en rollm en t counts, too!

18 (258)
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N A Z A R E N E W O R L D M IS S IO N A R Y S O C IE T Y

Pastor

G IVI US A HAND

Yes, we need your hand to help in the June enlist
ment of members in the Prayer and Fasting League.
We ask you to choose one of the Sundays that best fits
your program and present the challenge to your morn
ing congregation. If you feel God’s leading, a sermon on
the subject of “ Pray, Fast, and Give” would benefit
your people, and help them to be faced again with the
urgent need of enlisting in the sustaining force in win
ning the lost for Christ.
Your people will be better church members as they
become active Prayer and Fasting members. Giving for
all purposes always increases as missionary giving
climbs. The spiritual climate of your church will rise
as your people become burdened with the needs of
others. And Prayer and Fasting giving counts on Gen
eral Budget and 10 percent giving, of course.
The secret is YOUR HAND. We know you will ex
tend that hand to enlist your people and lead them by
word and example into active participation in this as
sault on sin and darkness in human hearts around the
world.
General N.W.M.S. Council
fune, 1965
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D e p a rtm e n t of E V A N G E L IS M

Pastor: Here, in brief, is another idea used successfully by one of our pastors
during a revival. We share it with you.
H e set up a fold er (w hen folded it was SVa x 4 % ) containing a “ Personal
Revival Pledge” on one side and “Personal Attendance Record” across the page,
as shown below.
1

PERSONAL ATTENDANCE RECORD
|
PERSONAL REVIVAL PLEDCE
Recogn zing my own need to be revived, and that
the su cess of the coming revival w ill be fur-

1

Mon., Feb. 15. 7:3 0 P.M.

1
1
\

Tues . Feb. 16, 7:3 0 P.M.

'
1
,

Thurs., Feb. 18, 7:3 0 P.M.

|

Sat. Feb. 20, 7:3 0 P.M.

1

Sunday, Feb. 21,

Wed . Feb. 17, 7:3 0 P M

thered by the participation of every member and
conjtituant, 1 pledge:
To participate by attending.
—

To pertua4« others to attend

F r i, Feb. 19, 7:3 0 P.M.

To p«ay for the Revival.
9:4 5 a.m.
Signed

|

10.45 a m.
6:0 0 pm .

_

7:0 0 pm .

On the front of the folder a “ Personal Invitation to Revival Services” with place,
date, and names of workers listed. On the back page a selected “Revival Theme
Chorus” was printed, to be used throughout the meeting. The pastor reported
it to be one of the best meetings they have had in years.
CONFERENCE ON EVAN GELISM
January 11-13, 1966, Kansas City, Missouri

PLAN FOR —

PRAY FOR

10 SUNDAY NIGHTS OF EVANGELISM
September 26 through November 28, 1965

PRAYING PREACHERS

JOIN IN PRAYER

For spontaneous revival in every church
Will you he one of them?
20 (260)
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Campers" Testimony Time!
“ The Lord saved me at campfire last night.” — J a n ,
“ I felt the Lord so near. He talked to me. I know He wants
me to be a missionary.” — J e a n i e .
“ The Bible studies help me to live better.
selor.” — M a r k .

I like my coun

Pastor:
Will you be able to have testimonies like these from juniors
of your church?
Plan to send every junior boy and girl in your church to
District Summer Camp!

SEVEN REASONS . . .
WHY YOU Should Have a Vacation Bible School
Because a V.B.S.—
1. Reaches unchurched children
2. Gives more Christian teaching for Sunday school pupils
3.

Gives opportunity for evangelism

4. Reaches unchurched parents
5.

Affords training for Sunday school teachers

6.

Discovers new Sunday school workers

7.

Gains members for the church

If you haven’t planned one for June, have an August school.
Y ou ’ll be glad you did. Order the V.B.S. theme record to help
create enthusiasm!
June, 1965
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D e p a rtm e n t of M IN IS T E R IA L B E N E V O L E N C E

%

PAID ON THE 2%
N.M.B.F. P R O G R A M
ASSEMBLY YEAR 1963-64

DISTRICT

PERCENT

1.
2.
3.
4.
5.
6.
7.
8.
9.
10.

Rocky Mountain (9)
North Carolina (43)
Sacramento (37)
Southern California (4)
Southwest Oklahoma (13)
Kansas City (29)
Kansas (1)
Oregon Pacific (8)
North Dakota (3)
Washington (5)

94.85
93.89
92.40
92.14
91.59
91.44
91.25
90.92
90.20
90.17

11.
12.
13.
14.
15.
16.
17.
18.
19.
20.

Canada West (69)
New York (46)
Joplin (27)
Idaho-Oregon (6)
Southwest Indiana (22)
North Arkansas (10)
Missouri (31)
Eastern Michigan (65)
Nebraska (59)
New England (35)

88.32
88.31
88.02
87.95
87.58
87.34
86.45
86.41
86.36
85.87

21.
22.
23.
24.
25.
26.
27.
28.
29.
30.

Central Ohio (18)
Akron (19)
Northeastern Indiana (15)
Canada Pacific (50)
Northwestern Ohio (23)
Philadelphia (12)
Gulf Central (73)
Indianapolis (14)
Dallas (11)
Louisiana (54)

85.34
85.14
84.82
84.80
84.78
84.38
84.21
83.11
83.02
82.60

31.
32.
33.
34.
35.
36.
37.
38.

Georgia (34)
Michigan (17)
Virginia (25)
Tennessee (26)
Arizona (28)
Northwest Oklahoma (2)
Florida (30)
Nevada-Utah (51)

82.57
82.28
82.14
81.31
80.84
80.37
80.02
80.02

DISTRICT

PERCENT

39. Abilene (24)
40. Alabama (44)

79.69
79.51

41.
42.
43.
44.
45.
46.
47.
48.
49.
50.

Northwest (66)
Minnesota (41)
Houston (32)
Northwest Indiana (61)
Albany (53)
Canada Central (57)
South Arkansas (39)
Southwestern Ohio (56)
Chicago Central (36)
Illinois (47)

79.43
79.41
78.83
78.12
77.01
76.25
76.01
75.88
75.39
75.10

51.
52.
53.
54.
55.
56.
57.
58.
59.
60.

Colorado (38)
South Dakota (67)
Maine (48)
Los Angeles (40)
Iowa (52)
Southeast Oklahoma (45)
Eastern Kentucky (64)
Pittsburgh (60)
Wisconsin (21)
Hawaii (7)

75.09
74.79
74.58
74.26
73.75
72.70
71.31
71.17
70.82
70.73

61.
62.
63.
64.
65.
66.
67.
68.
69.
70.

San Antonio (63)
Central California (58)
East Tennessee (62)
Northeast Oklahoma (20)
South Carolina (42)
West Virginia (71)
Kentucky (55)
Northern California (49)
Northwestern Illinois (16)
Canada Atlantic (33)

69.42
69.23
68.82
68.57
67.98
67.79
66.11
65.68
65.63
63.20

71. New Mexico (72)
62.77
72. Mississippi (68)
53.42
53.23
73. Washington Pacific (74)
74. Alaska (70)
41.77
Denominational A verage—81.76 percent of
A pportionm ent Paid

Note: The number in parentheses denotes standing last year.
The “2 percent” is based on the total spent for all purposes, except monies spent
for buildings and improvements and church indebtedness, in the past assembly year
(2 percent of the sum of Column 26, less Columns 1 and 2, in the pastor’s
annual church financial report).
22 (262)
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W IL L S , A N N U IT IE S , & S P E C IA L G IF T S

WHAT IS THE ACTUAL
COST OF A DONATION
TO YOUR CHURCH?
•

C hurch or charitable donations n ever cost the full am ount of
the contribution.

• D onations actually reduce the taxable incom e b y the am ount of
the contribution.
• Thus, ou r governm ent recognizes the im portance o f continued
support o f churches through donations.
W rite for this free b ooklet w hich explains the correct tax laws for
contribution deductions and the m ethods of giving that provide tax b en e
fits. This includes a chart show ing the actual cost of donations on the basis
o f on e’s taxable incom e.
F o r the free b ook let C on tribu tor’s Incom e T ax D eduction G uide or for
free copies to distribute, w rite to:

Jonathan T. Gasset, Executive Secretary
Office of W ills and Annuities
Church of the Nazarene
6401 The Paseo
Kansas City, Missouri 64131
Please send

. copies of

C on trib u tor’s In com e Tax D eduction Guide,
Nam e _

____

A ddress ....... _

. ____

-

- .......
. -...... ..........

----------------------------------------------------------------------------------- ------------------

June, 1965
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OUR 2 0 th AH
TWO DECADES OF StuJWUKJ
Under the outstanding leadership of Dr.
T. W. Willingham as executive director, the
Nazarene Radio League in its twenty years
of operation has reached an enviable posi
tion in the field of gospel broadcasting.
From a small beginning on 37 stations, “ Showers of
Blessing” is now heard on 525 radio stations, including 78
in overseas areas. “ La Hora Nazarena,” beginning on 12
stations in 1953, is now carried on 250 radio stations and
has become the largest Protestant evangelical broadcast
in the Spanish language.
“ Showers of Blessing” has long been among the leaders
in evangelical broadcasting, and this year it won the prized
“ Award of M erit” given by the National Religious Broad
casters at their annual convention meeting in Washington,
D.C., in January.
It has won the “ accolades of wide acceptance” from the
radio industry throughout the world as evidenced by the
fact that several hundred radio stations carry its messages
and music as a public service to their communities.
It has won a large, consistent listening audience numbered
into the millions throughout the United States, Canada,
and around the world.
It has been instrumental in winning many souls to the
Lord, in the strengthening of feeble knees, and the point
ing of a lost world to Christ.
Sixty-five communities now have a Church of the Naza
rene where “ Showers of Blessing” led the way; and it is
now pioneering in eighty-one cities in the United States
and Canada where there is no Church of the Nazarene.
Have you prayed for the program today?

24 (264)
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IIVERSARY
MUtga A R O U N D

TH E

W ORLD

AN UNPRECEDENTED MISSIONARY CHALLENGE
The past has been glorious and wonderful, but a tremendous
missionary challenge faces us throughout all of Latin America.
With an ever-increasing number of radios—With “ La Hora Nazarena” on 250 radio stations—
With doors to scores of others wide open—
With millions eagerly searching for life’s answers—
And us with a Saviour to meet their needs—
WIIAT A TREMENDOUS CHALLENGE WE FACE!!
•

It has been estimated that Dr. Honorato Reza speaking
over “ La Hora Nazarena” preaches to more different peo
ple in one week than all of our missionaries in Latin
Am erica will preach to in a lifetime. Radio can never
replace our faithful, consecrated missionaries in their great
work, but what a help it can be in sowing the seed, pre
paring the way, and opening the door! Pray that we
may do it effectively.
WE NEED YOUR HELP

•

We need the help of every pastor, every missionary society
president, every member, and every friend to lay before
the Lord a great offering for Spanish radio in July.

We Must Enter the Doors That Are Open
Lest They Close Forever
Nazarene Radio League
6401 The Pasco
Kansas City, Missouri 64131

Juno, 1965
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N A Z A R E N E P U B L IS H IN G H O U S E

Make Your Answer POSITIVE

In our world of turmoil and anxiety
people everywhere are searching for the
b e s t solutions. Fundamentally there is
but o n e — C h rist is the A n s w e r !
You and your church can have a per
sonal part in proclaiming this message
of assurance to those within your com
munity.
This timely banner will create a strik
ing scene on the lawn of your church.

Its attractive designs and bold, clear let
ters are silk-screened in four oil colors
on a high-grade white canvas. Whether
in ordinary daylight or spotlighted at
night, the message may be read at a
glance. Colorfast and weather-resistant
for many weeks of use. 3 x 10 feet.
SIX-256
UX-400

"Christ is the Answer" BANNER

$6.00

WOODEN FRAME for mounting 3 x 10'
banner, hardware included.

$4.00

Saviour

Meet My
Saviour

Christian
Worker's Guide

That You Might
Have Life

A four-page leaflet with a
message beamed specifically
to the unchurched. For en
closing in letters or personal
distribution.

Your tool for personal wit
nessing. Stairstep p a g e s
provide an instant refer
ence on both regeneration
and sanctification. 36 pages.

The Gospel of John, outlin
ing the way to eternal life.
Reader is instructed to turn
to twelve different under
scored verses. V k x 5V2",
pocket-size.

4 x 7’4 ” .

50c
TE-500 10c; 12 for 95c; 100 for $7.50
T-190 100 for 51.00; 1,000 for $5.00
Prices slightly higher outside the continental United States

Created to Help Your Church Reach OTHERS
NAZARENE PUBLISHING HOUSE
26 (266)
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THE GENERAL CHURCH LOAN FUND
The Savings Bank of the Church
Net Assets, $ 1 ,1 6 0 ,0 0 0
S a v in g s Deposits, $ 1 ,4 6 0 ,0 0 0

Encourage these deposits from your church:
•

Personal saving s

•

Church building funds

•

Savin g s for G en eral A ssem bly trip

$250,000 in new savings needed now!
Let your savings help build churches
while earning interest for you
A letter and display are being sent to all pastors for use
on Father’s Day. If you cannot use June 20, speak of the General
Church Loan Fund on another Sunday in June.
lune, 1965
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S T E W A R D S H IP

22
DISTRICTS
REACHED THE

10%

19 Domestic Districts
and
3 Overseas Home Mission Districts
Reached or Exceeded the 10% Goal
for World Evangelism

LAST ASSEMBLY

DID YOUR CHURCH HELP
TO RAISE OR TO LOWER
YOUR DISTRICT AVERAGE

YEAR

?

GOAL

10 PERCENT REPORT-1963-64

DOMESTIC DISTRICTS
A bilene
A k ron
A labam a
A lban y
A rizona
British Isles North
British Isles South
Canada Atlantic
Canada Central
Canada Pacific
Canada W est
Central C alifornia
Central Ohio
C hicago Central
C olorado
Dallas
East Tennessee
Eastern K en tucky
Eastern M ichigan
Florida
G eorgia
G u lf Central
H ouston
28 (268)

9.00
10.14
7.15
10.05
9.07
5.91
5.86
6.36
8.43
9.18
11.71
8.77
10.50
9.79
10.19
8.45
7.64
8.05
9.01
9.31
7.26
6.53

Idaho-O regon
Illinois
Indianapolis
Iow a
Joplin
K ansas
K ansas C ity
K en tu ck y
L os A ngeles
Louisiana
M aine
M ichigan
M innesota
M ississippi
M issouri
N ebraska
N evada-U tah
N ew England
N ew M ex ico
N ew Y o rk
N orth A rkansas
N orth Carolina

10.15

N orth Dakota

8,50
10.12
8.12
9.84
8.73
12.28
11.18
8.11
9.52
7.72
0.40
8.55
8.36
7.13
9.17
12.05
5.91
9.30
9.00
10.71
7.12
7.87
7.76
The N azarene Preacher
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THE 10% PROGRAM IS BIBLICAL
IN PRINCIPLE

PASTORW E C H A L L E N G E Y O U TO
T R Y IT!

10 PERCENT REPORT-1963-64
N ortheast Oklahom a
N ortheastern Indiana
N orthern C alifornia
N orthwest
N orthw est Indiana
N orthw est Oklahom a
N orthw estern Illinois
N orthw estern Ohio
O regon P acific
Philadelphia
Pittsburgh
R o ck y M ountain
Sacram ento
San A n ton io

10.24
10.79
9.36
8.46
8.60
12.12
9.37
10.99
11.27
9.25
9.28
6.84
8.98
7.99

South Arkansas

9.44

South Carolina
South Dakota
Southeast Oklahom a
Southern C alifornia

8.06
10.42
8.96
9.44

Southw est Indiana
Southw est Oklahom a
Southw estern Ohio
Tennessee
V irginia
W ashington
W ashington P acific
W est V irginia
W isconsin

9.71
10.13
8.82
10.03
8.51
9.32
7.90
8.67
9.69

O VERSEAS HO M E M ISSIO N DISTRICTS
A laska
Australia
H awaii

7.55 N ew Zealand
17.21
South A frica
8.21 We.st G erm any

11.39
8.54
14.10

Denominational average for 19G3-G4— 9.35 percent
June, 1965
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SAY!
Have You Made Plans to Beat the Summer Slump?
WHY N O TPlan a W ednesday-over-Sunday
Missionary “ Special” ?
W rite the D epartm ent of W o rld Missions, 6401 The
Paseo, Kansas C ity, M issouri 64131, for an available
m issionary speaker.

Take a Trip to the Mission Fields
via Colored Slides and Filmstrips?
W rite the D epartm ent of W orld M issions
for a list of sets available.

Have Y our Teen-agers and Juniors Put
on a Snappy, Colorful Missionary
Program in the Evening Service?

Let a Missionary Emphasis Lift Your Church
out of the Summer Doldrums
30 (270)
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NAZARENE

IN F O R M A T IO N

S E R V IC E

On Reader Interest
o f the C hurch of the Nazarene is in the L ord. A s an institution its influence goes far b eyon d the m em bership, that is relatively
small w hen com pared with som e denom inations.
R egarding a pastor’s relationship to the public media, editors of new s
papers and m agazines think in terms of readers and in terms of stories which
they are con vin ced w ill interest their subscribers.
F o r this reason, any N azarene pastor w hose church is doing something
unusual or w h o has a program that is m oving in the com m unity can get
new spaper attention p rovidin g he w ill w rite up the story and take it to the
newspaper office.
T Phe

stre n g th

In an increasing number of metropolitan
centers, editors of large newspapers are be
coming well posted on the Church of the
Nazarene, what it stands for, and how it is
activating its program.
The five major cities where the church
is perhaps best known are Nashville, with
forty-one churches and Trevecca Nazarene
College; Oklahoma City, with twenty-two
churches and Bethany Nazarene College;
Kansas City, denominational headquarters,
seminary, and twenty-five churches; Co
lumbus, Ohio; and Indianapolis, Indiana.
Five large cities close behind in the
number of Nazarene churches are: Cincin
nati, Charleston, (West Virginia), Louisville,

San Antonio, and St. Louis.
Nineteen other cities have nine to twelve
Nazarene churches each: Dallas and Hous
ton, Texas; Fort Wayne and Muncie, Indi
ana; Memphis and Chattanooga, Tennessee;
Springfield and Dayton, Ohio; Los Angeles,
Pasadena, and San Diego, California; Tulsa,
Oklahoma; Wichita, Kansas; Seattle, Wash
ington; Jacksonville, Florida; Little Rock,
Arkansas; Phoenix, Arizona; Portland, Or
egon; and Danville, Illinois.
Three other smaller cities, where there
are Nazarene colleges, have concentrations
of churches and members. They are: Nam
pa, Idaho; Kankakee, Illinois; and Quincy,
Massachusetts.

CHANGE OF ADDRESS FORM

PASTOR— a Service for You
When you change address, fill in the form below and mail to the General
Secretary. All official records at headquarters and periodicals checked below
will be changed from this one notification.
N a m e ..................................................
New A d d r e s s .....................................
City ....................................................
Name of C h u r c h ...............................
New position: P a s to r .....................

Evang..........................O th e r .........................

Former a d d re s s ...............................
Former C h u r c h ...............................
Check: HERALD OF HOLINESS ..................... OTHER S H E E P .......................
NAZARENE PREACHER ............................. OTHER .............................
(Clip and send to the General Secretary, 6401 The Paseo, Kansas City, Mo. 64131)
June. 1965
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NEW
Releases
BLACK and WHITE
TIME: 30 MINUTES

I W as Ashamed!

Am I a Phony?

PURPOSE: To help parents understand
some of the changes taking place in their
young teens and to see the importance of
consistent Christian living as an example.

PURPOSE: To help young people to he
aware of the necessity for keeping their
personal Christian testimony in their dat
ing experiences and in fulfilling their
Christian responsibilities.
Joe is on the committee to plan a youth
retreat. His interest in Dixie, a girl who
just moved to town, keeps him from the
meetings. Rodney, his main competition
with Dixie, calls Joe a “phony,” reminding
him of the inconsistency of his “talking”
about being a Christian but not acting as
one. Joe’s right decision proves to Rod
what is the real thing.
FR-1003
Rental, $10.00

The heartwarming story of a young teen
ager, Ruth Peters, whose parents are con
cerned by some of her attitudes. Because
she doesn’t want to invite her friends to
church the next morning, she changes the
night of a slumber party. Influenced by a
business agreement she hears her father
transact, Ruth makes a “confession” to her
friends at the party.
FR-802

Rental, $8.00

RENTAL TERM S: 1. Order at least three weeks in advance. 2. State date and place o f showing
3. Designate tw o alternate dates. 4. Fee covers use o f film fo r on e showing only.
P rices slightly higher outside the continental United States

An Up-to-date Method to Present Age-old Truths
PLAN TO SHOW THESE FILMS SOON

NAZARENE PUBLISHING HOUSE
32 (272)

Post O ffice Box 527, Kansas City, M issouri 64141
The N azarene P reacher

^

ueen of the parsonage.......
AUDREY J. W ILLIAMSON

"Breaking17 to the Church as Well as to God
By Mrs. B. Edgar Johnson
h a d g i v e n m e another par
sonage-story book to add to my
collection— this one about a young
preacher’s wife in her first pastorate
who built up a storm within herself
by her grim determination to preserve
her “precious rights.” While adjusting
to her new congregation she felt she
must maintain her independence, but
she was finding that they were not at
all sympathetic with her insistence, at
all costs, that she be called by a friv
olous pet nickname that loved ones and
college chums had used. She was firm
also in her resolve to cling to a rather
extreme and unconventional “hairdo”
which was an embarrassment to the
ladies. And she was building up a firstclass rebellion against some parsonage
furnishings which “ had to go.”

A

fr ie n d

I followed her struggles with vicar
ious interest as she “ stubbed her toes,”
bruised her “independent elbows,” and
built barriers between herself and the
ones to whom she wanted to minister.
As I came to the climax of her “war of
rights” and witnessed her hour of sub
mission, I began to sob at the remem
brance of my own hour of surrender—
not only to God, but to the church,
to my people.
It was early in our first pastorate and
I experienced an incident in which I
felt the church was intruding upon my
“rights” and I was resentful toward
them. With bitter tears I declared that
I loved God and was surrendered to
His will, but certainly at that moment
I didn’t love the church; it was as
though these people were my enemies,
June, 1965

my will was strongly set against any
intrusion on my “rights.” But the Holy
Spirit is so patient and faithful if we
really love God, and the memory is still
vivid of that bitter-sweet hour when I
“broke” to my people and surrendered
some of those “rights” which really have
no place in the unique role of the min
ister’s wife. With my submission came
a new release, a new freedom, a new
love and joy in giving of myself to
Christ and to those that He had given
me. And I found that I had an enlarged
influence over them, together with a
diminished resistance from them. They
were mine and I was theirs, to love,
to serve.
I
am not trying to say that we are
to be like the old fable of the man with
his donkey who tried to please every
one and thereby pleased no one. But
when we learn to be submissive to God
and man in the proper sense, the Holy
Spirit teaches us when to yield and
when to be firm, but it is His rights
and not our own we are defending.
A short time later in this same first
pastorate I had occasion to meet a
“ veteran pastor’s wife” from another
state and I was puzzled somewhat and
troubled as I read on her countenance
a sort of martyr-type resignation, a
beat-down, endure-to-the-end, sweet
sadness. I could read from her eyes the
hardships of the pastorate, and hear her
sigh of resignation. My soul within me
shrank in revulsion and I cried silently,
“ O God, I don’t want to look like that
after twenty or thirty years in the min
istry. Can You help me to live with a
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victory that won’t etch that message on
my face?”
And suddenly there emerged from the
vault of my memories a long-forgotten
incident, one which held little signifi
cance at the time. (Thank God, the
Holy Spirit has access to the subcon
scious mind and from its files draws
memories to help us.) I was home from
college during summer vacation and my
new pastor’s wife stood to testify. I
didn’t know her yet, but what a look of
anticipation on her face, what an ex
pression of victory as she praised God!
And then these words, “ So many people
feel sorry for the pastor’s wife . . .
never feel that way! It’s the greatest
joy and privilege of my life to be able
to serve Him in this capacity . . .”
And then she raised her hand in a wave
of triumph and exclaimed, “Don’t you
ever feel sorry for me! God bless the
pastor’s w ife!”
And I sent up another prayer: “ God,
that’s the way I want to be. Will You
help me to learn the attitudes, and
practice them, and learn the trust in
Thee that will make me like that lady?”
Of course I would like to tell you
that from that very hour my role was
an effortless “ breeze of blessing,” but
you know it wasn’t. But I knew it was
mine to choose, that with every new
challenge, every new trial, my attitude,
my victory, or defeat, would take me
one step closer to one end or the other.
Most of you must have read the books
about Raggedy Ann when you were
young. I have quite a collection of
them, and somewhere in my boxes in
the basement is a replica of the loving
rag doll with her painted smile and
yarn hair. You will remember that she
was a favorite among all the other dolls
because of her loving, unselfish nature.
It’s strange how these childhood tales
often come back to us with an appli
cation for our lives. Perhaps also you
remember that Raggedy Ann was

stuffed with new white cotton, and a red
candy heart had been sown within her
on which was written in blue letters
the words, “ I love you.” The other dolls
could feel her candy heart and knew
that it was part of the secret of her
loving ways. But one day the family
puppy got hold of the rag doll and tore
her clothes, loosened her yarn hair, and
finally dropped her over the side of a
little bridge into the water, and the
current carried her along until she was
lodged by a big rock in a pool. The
water had thoroughly soaked through
her cotton stuffing until she was too
heavy to climb out of the stream, and
there she lay until her mistress found
her. After she had been dried out and
fluffed up, she confided to the other
dolls that the water must have melted
her candy heart and the sweetness had
filled her whole body, for she felt no
anger at Fido for playing so roughly.
She knew also that no one could ever
take her heart of love from her, for it
had become a part of her innermost
being.
Just a beloved childhood story, but
do you remember when that new heart
of perfect love was given to you? It
seemed you could almost “ feel” it and
knew that the words of divine love were
written upon it. But sooner or later,
hearts may be broken; disappointments,
sorrows, injustices, and a myriad of
“ trials” seem to crush you; “deep
waters” may waterlog you; and scalding
tears may serve to melt your heart.
But God will know where you are
lodged, and afterwards you will find
that the melted heart of love has per
meated your whole being, saturated
your soul, and you will feel a divine
forgiveness extending to others. And
here I’d like to leave Raggedy Ann and
say with the Apostle Paul, “ Who can
separate us from the love of God . . .”
when it has become a part of us through
the melting experiences?

There’s no effective service without suffering.— L. T. Corlett.
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Matt. 7:13-27

Standing the Test
t r u e s e r m o n consists of three
parts, viz., In trod u ction , E xp osition ,
A p p lica tion . The Sermon on the
Mount is the greatest sermon ever
preached, and is a perfect example to
every preacher of sermon construction.
In chapter 5, verses 3 to 16, Jesus gives
us His In trod u ction . In it He describes
the eightfold character of the true man
of God, and his consequent privileges
and happiness. This is followed by a
description of the influence this kind of
man will exert in the world. He will be
salt and light.
Jesus then proceeds
to His E xp osition . This is found in 5:17
—6:12. Here Jesus describes the con
duct of a man possessing the kind of
character He described in His introduc
tion. He will act righteously, taking the
perfection of the Father as his standard.
He will reverence his fellowmen; he
will be pure in his relations toward the
opposite sex; he will speak truth only;
he will give, pray, and fast with only
the highest motives; he will be delivered
from the love of material things and put
first things first; he will be generous in
his judgments and keen in perception,
drawing his resources from God. The
passage under consideration in this
study is the third section of the sermon.
Here Jesus delivers His application. It
very

E
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may be summed up in three words,
“ Enter,” 7:13; “Beware,” 7:15; “Obey,”
7:24. We are exhorted to choose aright,
to exercise the self-discipline that saves
from self-deception, and to build for
eternity, by living in the will of God.
Solemn words are said about d estin y.
According to our choice, we shall enter
into life or go into destruction. We may
end up in the kingdom of Heaven or
in the destroying fire, having heard the
awful words of banishment, “Depart
from me, ye that work iniquity.” We
may so live that our works will stand
the storm, or we may find that all is
lost in final ruin. Let us notice the
threefold test:
1. The Test of Choice
C h a p ter

7:13-14

“Enter ye in at the strait gate.” Two
gates, two ways, two destinations! To
every soul is given the power to choose.
The free will of man is both his glory
and his peril. He may use it and find
life; he may abuse it and damn his own
soul. The strait gate and the w id e gate
are pictorial symbols of the alternatives
that sooner or later confront every
human being. The critical moment ar
rives when a choice must be made, and
that choice will ultimately determine
destiny. The strait gate does not have
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anything immediately attractive about
it, for it leads to a n a rrow w a y, which
because of its narrowness is an u n 
p opu lar w a y. It is the way of the fe w .
The other way is the broad way, made
easy by the fact that it is the popular
way, for it is frequented by the m any.
The choice appears to be between
n a rrow n ess and u n p op u la rity on one
hand, and broad n ess and p o p u la rity on
the other.
But the main question is—Where do
these ways lead? The one to life, the
other to d estru ction . The narrow is the
way of life described in this sermon. It
is the way of humility, of purity, and of
persecution. It is the way of inward
righteousness. Life in its fullest sense
can be realized and enjoyed only when
we live according to the will of God.
Anything outside of God’s will is a
mere existence, and eventually will be
come intolerable existence. L ife , in the
real meaning of the word, is the full
development of all the powers that God
has given us, by their proper use, under
God’s control, which makes possible the
greatest usefulness and the highest hap
piness. To choose the w a y is to discover
the life; for Jesus said, “ I am the way,
the truth, and the life.” The broad and
popular way leads to destruction. D e
struction does not mean annihilation.
It is used in the sense of irreparable
loss. The powers of the being are
vitiated and ruined so that the person
becomes useless to God and man, and
the outcome is unutterable misery. The
narrow way opens to unlimited breadth
— life, while the broad way narrows
down to d estru ction . God tested our
first parents by a single simple choice.
They chose to disobey God and by that
one choice brought untold misery to
the world. How solemn and how true
it is that upon choice hangs destiny!
May God help us to choose aright.
2. The Test of Fruit
C h a p ter

h e that d o e th th e w ill o f m y

F a th er

which is in heaven.” The unmistakable
proof of citizenship of God’s kingdom
is a life lived in the will of God. Out
ward fruit is determined by the inward
root. If we would bear the fruit that
glorifies God, we must be sure that the
root is right.

7:15-23

A twofold warning is issued here. In
the first place we are warned against
those who will try to deceive us.
“ Beware of false prophets, which come
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to admire this sermon; we must live
by its teaching, and we can do this only
has truly said that if you leave such
people alone they will soon show their
greed, whereas if you oppose them they
will soon show their teeth! How may
we discern between the true and the
false prophet? Jesus says the real test
is fru it. “By their fr u its ye shall know
them” (not their suits, even if it is a
harmless sheepskin). We are all well
aware how common it is for men to set
themselves up as teachers of the gospel,
purporting to take the W ord of God as
their Guide, who nevertheless lead un
suspicious souls astray and destroy
their faith. “Beware” means “Be wide
awake.”
The second warning is against s e lfd ecep tio n . The statement of Jesus is
alarming concerning this. “Many will
say to me in that day, Lord, Lord, have
we not prophesied in thy name? and in
thy name have cast out devils? and in
thy name done many wonderful works?
And then shall I profess unto them, I
never knew you: depart from me, ye
that work iniquity.” Is it not amazing
that there will be m a n y in this false
position? Many will fully expect to en
ter heaven who will in spite of their
hopes be shut out. The fruit then,
which is the proof of the reality of
saving faith, is not to be found in
preaching or power. I may preach the
gospel, and perform miracles, and still
not qualify for heaven. What then is
the fruit which is the final proof of
genuine faith? It is to be found in
obedience to the will of God. “ Not every
one that saith unto me, Lord, Lord, shall
enter into the kingdom of heaven; but

3. The Test of the Storm
C h a p ter

7 : 24-27

We have looked at the test of ch oice,
in which we saw two gates, two ways,
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and two destinations. In that word pic
ture, man is a traveller on a journey
into eternity. His choice of the gate
and the way will decide his destination.
In the test of fruit, man is likened to a
tree. He may be a tree bearing good
fruit, or one bearing bad fruit. Every
thing depends upon the inward state.
In the third test— the test of the storm,
man is a builder. Everything here de
pends upon the foundation laid. A
mistake may mean the ruin of a life’s
work. We are not left in any doubt
as to what is the necessary foundation
upon which we must build our life’s
work. Jesus said, “ W hosoever heareth
these sayings of mine, and doeth them,
I will liken him unto a wise man, which
built his house upon a rock.” This was
the house which stood the test of the
storm. Wind, rain, and floods could not
shake it. Obedience to Christ, then, is
the sure foundation.
Someone may object that this seems
to teach salvation by works, whereas
the Bible constantly affirms that we are
saved by faith alone. A little reflection
will reveal that there is no contradic
tion of teaching. Faith produces obed
ience, and is in fact an essential part
of it. Faith which does not produce
obedience is not true faith at all. If I
am ill, and go to a doctor for help, I
exercise true faith in his skill and advice
only when I obey his instructions. My
failure to carry out his instructions
would be an evidence of my lack of
faith in him.
If we live in obedience to Christ,
nothing can shake us. Be sure the
storms will come. They come in many
forms: bereavement, sorrow, temptation,
criticism, misunderstanding, sickness,
satanic attacks. These storms come at
the most unexpected times and from
the most unlikely angles, and unless the
soul is prepared they will catch him
unawares and accomplish his ruin. The
place of complete safety is the center
of God’s will. However fine the edifice
may be, however costly the material
built into it, whatever care and skill go
into its construction, however elaborate
and fine the plan, all will be lost unless
the foundation is right. It is not enough
lune, 1965

to admire this sermon; we must live
by its teaching, and we can do this only
when we acknowledge Jesus to be our
Lord in the deepest depths of our be
ings. Jesus in effect says—Be careful
to choose the right; look to the root and
the fruit will be right; build on the
right foundation and the house will
stand the storm. The will of the Father
and the will of Jesus are one, and in it
there is perfect safety.
E d i t o r ’ s n o t e : This completes Mis
sionary Bedwell’s masterful series of
biblical studies on the Sermon on the
Mount.

Tongues Are a Sign!
(Continued from page 15)
It is likely that, in addition to the
men who followed the Teacher to the
Qumran to live a community-life
there, there were others who shared
their general outlook but remained at
home in the towns and villages of
Judaea. It was so with the Essenes who
lived in separated communities; there
were others who lived in Jerusalem
and other places in Palestine . . . While
the Qumran settlement cannot have
numbered more than a few hundred
at any one time, their “associate mem
bers” in other parts of the country may
have been ten times as numerous
(Bruce, op. cit., p. 112).

St. Luke used the Greek word eulabes,
translated “ devout,” as he described
Simeon at the birth of Christ in Luke
2:25. Bruce further states:
John the Baptist was almost certainly
an Essene, and must have studied and
worked in this building [Qumran exca
vation] : he undoubtedly derived the
idea of ritual immersion, or baptism,
from them. Many authorities consider
that Christ Himself also studied with
them for some time (op. cit., p. 140).

If the devout Jews of Pentecost were
Essenes, it could account for Peter say
ing in Acts 2:38, “Repent, and be bap
tized every one of you in the name of
Jesus Christ for the remission of sins,
and ye shall receive the gift of the
Holy Ghost.” The thought here is that
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they had already been immersed at
Qumran in the name of Jahweh.
Here is an outline pieced together
Scrolls. Could these devout Jews, Acts
2:5, be residents of the nearby Qumran
Colonies or those associated with them?
Could it be that the “keepers of the
scrolls” also hold the key which will
unlock new significant information
about Pentecost? Could we not suggest
that the power of Pentecost was the
ability given to the unlearned disciples
to read and speak Hebrew to these
Essenes? There are a number of rea
sons for these suggestions.
(a) Archaeology reveals that before
. 70 the Qumran communities were
dispersed and their inhabitants were
apparently integrated elsewhere. Is it
unreasonable to suggest that these men
of such high moral standards who num
bered into the thousands were absorbed
into Christianity? This would mean that
they would leave their isolated life and
fulfill the Great Commission by going
back again as dispersed Jews to their
adopted Gentile countries and preaching
the gospel. Father Milik suggests that
the majority of the Essenes either
passed over to orthodox Christianity or
were reabsorbed by official Judaism.
Upton C. Ewing makes this very signif
icant statement:
a .d

Now it is highly probable that the
buildings at Qumran were in a limited
degree inhabited from 4 B.C. until a .d .
68-70, but this does not necessarily
mean that the doctrinal beliefs of the
inhabitants or the inhabitants them
selves did not undergo a state of change
during this same period. Indeed it is
highly probable that a major change
took place about the year 30 a .d . at
which time, as certain rather pertinent
evidences seem to suggest, the main
seat of the brotherhood was transferred
to Jerusalem. This was nearly forty
years before the Roman occupation of
the building at Qumran. (The Prophet
of the Dead Sea Scrolls, p. 12. Italics
mine.)

(b) The habit of living for the Essene
is well described in Acts 4:32:
And the multitude of them that be
lieved were of one heart and of one
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soul: neither said any of them that
ought of the things which he possessed
was his own; but they had all things
common.

Philo, the Alexandrian Jew, in his
book, Quod Omnis Probus Liber Sit,
says:
Again they [Essenes] all have a
single treasury and common disburse
ments; their clothes are held in com
mon and also their food through their
institution of public meals. In no
other community can we find the cus
tom of sharing roof, life and board
more firmly established in actual prac
tice (Milik, Ten Years of D iscovery
in the W ilderness of Judaea, p. 77).

(c) The members of Qumran or
Essenes for the most part did not marry.
Their population was replenished with
volunteers from all over the Jewish
Diaspora. We quote from Bruce again:
They live without women, they live
without money, and without any com
pany . . . From day to day their num
bers are maintained by the stream
of people who seek them out and join
them from far and wide (op. cit., p. 125).

(d) Most Essenes were males. These
Jews at Pentecost were devout men
(Acts 2 :5). Also notice, “ every man in
our own tongue” (2 :8 ), “ ye men of
Judaea” (2:14), “ ye men of Israel” (2:
22), “men and brethren” (2:29), “ all
men as every man had need” (2:45),
and “the number of the men was about
five thousand” (Acts 4: 4).
(e) The Dead Sea Scrolls were
placed in the caves of Judea around
the time of Christ. This fact is sub
stantiated by letters, documents, re
cords, deeds, etc. which bear the dates
between 200 b . c . and a . d . 200. Among
this literature were found writings in
Hebrew. These finds have caused Bruce
to record:
It has even been suggested, very
reasonably, that the nationalist revival
of the Maccabean days probably pro
moted a renewal of interest in Hebrew
as the traditional Jewish language,
which had been displaced for many
generations as a vernacular by the re
lated Aramaic tongue (p. 63).
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If the multitude who received “ the Holy
Ghost, and . . . spake the word of God
with boldness,” of Acts 4:31, were the
“keepers of the scrolls,” then they
would have a knowledge of Hebrew
and would not need the “gift of
tongues.” Please let me insert here that
glossai, “ the word of God,” and the
Hebrew Scriptures, appear to be the
same; whereas later in the Book of
Acts, when “the word of the Lord”
appears more frequently, it refers to
the words of Jesus or the Gospels.
If the devout dwellers of Jerusalem
(Acts 2:5; 4:32) were Essenes, then
Hebrew would be better known to them
than Greek or Aramaic. They would
hear the glossai of the prophets in their
own “proper tongue” (Acts 1:19) or
their own dialektos (Acts 2:6, 8), which
would be one and the same. Because
of the Maccabean revival which oc
curred in Judea, the Qumran Jews
would have a knowledge of Hebrew not
current among the Galileans.
(f ) The Essenes or some of them may
have returned to the Qumran after
Pentecost to copy the Hebrew Scrip
tures for the Evangelists or apostles.
The holy, sacred Scriptures were most
essential in preparing “ the way of the
Lord” for the Jew. This would fulfill
the command of Jesus in Luke 24:44-53.
Harrison states:
It will be apparent from what has
been said about the nature of the man
uscripts discovered at Qumran that the
members of the religious community
were profound students of the Hebrew
sacred writings. They studied the Law
and other portions of the Old Testament
day and night, whilst their scriptorium
afforded special facilities for the scribes
who were members of the lay brother
hood to copy out the wide range of
religious works with which they were
concerned (op. cit., p. 60).
(g) Edmund Wilson in his book,
The Scrolls from the Dead Sea, states:
But the thing that we are immediate
ly struck by is the resemblance of the
Essenes to the Christians. You have
the doctrine of human brotherhood . . .
One finds Philo, for example, saying
that the Essenes did not “store up
June, 1965

treasures of silver and gold” . . . and
one remembers Matt. 6: “Lay not up
for yourself treasures on earth . . .”
When Josephus tells us that the Essenes
held the body to be corruptible, but the
soul immortal and imperishable, we
think of First Corinthians 15:53 . . .
(p. 35).
( h)
The Qumran community placed
great emphasis on Pentecost, prayer,
and the sacred meal. These are em
phasized in Acts 2:42, 46, where prayer
is associated with the breaking of bread.
The reference to the amazed and m ock
ing Jews who said, “ These men are full
of new wine” (Acts 2:13), has special
significance when studied in comparison
to the sacred meal of Qumran. Father
Milik is very persuasive in his argu
ment, and one can almost visualize the
Essene as he asks the question which
is answered by Peter (read Milik,
op. cit., p. 105).
What a distinctive, new meaning for
Pentecost when we suggest that the
devout Jews were Essenes or members
of the Qumran communities! Milik has
stated that “ the ceremony of initiation
( ‘entering the Covenant’ ) probably took
place once a year, at Pentecost, which
was for the Essenes, the feast of the
renewal of the Covenant” (p. 103). It is
exciting to realize that these devout
Essenes in Acts 2:5 were introduced
to the gospel of Jesus Christ and ini
tiated into the Christian Church by the
“blood of the New Covenant”—the blood
of God’s Son; this to them became
the Day of Pentecost. We are told in
Acts 2:41, “Then they that gladly re
ceived his word were baptized: and the
same day there were added unto them
about three thousand souls.”
The
Essenes met the instructions of Peter in
Acts 2:38; they also received the Holy
Ghost, “ and spake the word of God
(or the Hebrew Scriptures) with bold
ness,” in Acts 4:31. Another favorable
comment might be made that it was
probably Essenes in Acts 8:2 who ten
derly buried Stephen after he had been
martyred by antagonized Hellenistic
Jews of the Temple led by their high
priest (Acts 7:1). This explains why
Stephen met his death preaching the
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same gospel, while at the Galilean Pen
tecost 3,000 Essenes were added to the
Church.
The Samaritans and Others
(3) The Samaritans were the next
recipients of the Holy Ghost, but again
there is no record in Acts 8 that they
received the “gift of tongues.” Philip
preached Christ as the fulfillment of
the “word” in Samaria. When “ the
apostles which were at Jerusalem heard
that Samaria had received the word of
God, they sent unto them Peter and
John” (Acts 8:14).
The Samaritans, who received the
“word of God” before receiving the
Holy Ghost, did not need the “ gift of
tongues.” Burrows states:
The manuscript fragments in the
Aramaic Hebrew script naturally re
called the continued use of a form of
that script by the Samaritans to the
present time; affinities with the Samar
itan dialect were noted in the language
of the scrolls . . . (op. cit., pp. 261-62).

The Samaritans have one of the oldest
scrolls today, the Samaritan Pentateuch
(4th century A . D . ) .
(4) The Apostle Paul, after his con
version on the Damascus road, received
the Holy Ghost in Acts 9:17. He, being
a “ Hebrew of the Hebrews,” (Phil. 3:5)
did not need the “ gift of tongues.” He
told the Corinthian church, “I thank my
God, I speak with tongues more than ye
all” (I Cor. 14:18). In Acts 21:40, he
speaks to the Jews, identified as “Men
of Israel,” in the Hebrew tongue. It is
interesting to observe that among the
several records of Paul’s conversion in
the Book of Acts, only in Acts 26:14 is
the heavenly voice designated as He
brew, perhaps for emphasis in his
defense before the Hebrew king. King
Agrippa. Here, as has been stated, the
Greek word apophthengomai is used by
Paul, as though the prophets themselves
were declaring his defense.
(5) The Gentiles received the gift of
the Holy Ghost in Acts 10. Did they
receive the “ gift of tongues” ? Yes!
Gentiles would not have had the knowl
edge of Hebrew. These Gentiles com 
plete the outline of the Great Com
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mission as the gospel begins to spread
into the “ uttermost part of the earth.”
These Gentiles would be similar to the
Greek-speaking Christians in the Corin
thian church. It was “ they of the cir
cumcision,” or the sign-seeking Jews,
who like the Jews in Acts 2 “were
astonished . . . because that on the
Gentiles also was poured out the gift
of the Holy Ghost” (Acts 10:45). What
was the sign or evidence given to the
Jew? The sign given to the Jew was to
hear the Gentiles speaking the word
of God in tongues! (Compare Acts 10:
46 with Acts 2:11, when the Jews said,
“W e do hear them speak in our tongues
the wonderful works of God.” )
But what is the report which is heard
back in Jerusalem? Is it that the Gen
tiles had also received the gift of
tongues? No! The report that the elders
receive in Judea is “that the Gentiles
had also received the word of God”
(Acts 11:1). Listen to the defense
Peter made for the Gentiles in Jerusa
lem. He reviewed how the Gentiles
had received the same word which God
had sent to the children of Israel (Acts
10:36), the same word which began from
Galilee by Jesus after John’s baptism
(Acts 10:37). Peter says, We (Galile
ans) were witnesses to the gospel of
Jesus of Nazareth in the land of the
Jews and in Jerusalem. But he cli
maxes his thesis in Acts 11:17, “Foras
much then as God gave them [the
Gentiles] the like gift as he did unto us,
who believed on the Lord Jesus Christ;
what was I, that I could withstand G od?”
(Acts 11:17) Peter makes a distinction
between Galileans and Jews!
(6)
The last record of the “gift of
tongues” is when the Ephesian disciples
or believers received them after they
had already received John’s baptism.
The only difference here from Acts 10
is that the Gentiles in the previous
account received the Holy Ghost before
they were baptized with water. When
these Ephesian disciples had completed
their baptism in the name of Jesus to
complete the Trinity, they received the
Holy Ghost and spake with tongues.
We are not told that these twelve
disciples were Jews; in fact, all the
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evidence proves they were Gentiles.
Paul had already preached to the Jews
in their synagogues on his previous
brief visit in Acts 18:18, but these disci
ples had not heard that there was a
Holy Ghost (Acts 19:2, R S V ). After he
had ministered to these believing disci
ples he returned to the Jews in Acts
19:8 and then later separated the newly
converted Christians from the Jews and
taught them in a “school of one Tyrannus” (Acts 19:9). When Paul later con
ferred with the elders of Ephesus, it was
in a conversation directed to Gentiles.
It would appear that Corinth was an
integrated church while Ephesus and
possibly the others were segregated.
The Real Problem at Corinth
The Hebrew synagogues at Rome and
at Corinth appear to be more than
average Aramaic Jewish synagogues.
Matthew Black in his book, Scrolls and
Christian Origins, quoted from Mr.
Deissmann as follows:
The two famous inscriptions which
refer to “a synagogue of the Hebrews,”
the one in Rome, the second in Corinth,
mean more, than synagogues of Aramaic-speaking Jews; the reference in
the Corinthian synagogue is taken by
them to be to the nationality and re
ligion of the members of the synagogue:
they were Hebrews, that is Jews . . .
In view of such usage, it is possible
that the description of synagogues of
“Hebrews” in the Diaspora means more
than synagogues of Aramaic-speaking
Jews, and that the reference is rather
to Jews of Hasidaean tradition, that is,
of the Essene type (pp. 78-79).

It is interesting to note that Paul,
in speaking to the Corinthians, II Cor.
11:22, used Hebraios or Hebrew-speaking Jew in preference to Hebrais or
Aramaic-speaking Jew. Hebraios was
an archaic form of speech employed
by Josephus when speaking of the
“Hebrews” of the patriarchal age. It
was employed to describe the loyal
Jews, especially in the Maccabean
period, who displayed the traditional
virtues of their patriarchal forefathers.
Hebraios was used to describe the
“Hebrew” martyrs in IV Maccabees.
June, 1965

Black states that T. Zahn argued that
the term Hebraios stood for native
Hebrew-speaking Jews in the Diaspora
as well as in Palestine in contrast to
Greek-speaking Jews (op. cit., p. 78).
These statements tie Crispus of the
Hebrew (Hebraios) -speaking synagogue
of Corinth with the Hebrew-speaking
members at Qumran. This could ac
count for the problem in Corinth and
not in the other churches established
by Paul. This may be the reason why
the “ gift of tongues” does not appear
in the list of spiritual gifts found in
Rom. 12:6-8.
In I Corinthians 14, Paul is dealing
with one of many problems in a sick
church. In the beginning of the chapter
he appears to be dealing with a single
problem offender. He tries to solve the
problem by assuming a hypothetical
situation. Paul seems to be saying that
genuine tongues would be a sign to the
Jew. He states:
In the law it is written, With men
of other tongues and other lips will I
speak unto this people; and yet for all
that will they not hear me, saith the
Lord” [Isa. 28:11]. Wherefore tongues
are for a sign, not to them that believe,
but to them that believe not (I Cor.
14:21-22).

If the Aramaic-speaking apostles had
spoken in their native dialect, their
speech would have been an unknown
tongue to the multitude of devout Jews
gathered for their Feast of Pentecost
in Acts 2. Hebrew was the language
of the “ wonderful works of God.”
However, Hebrew would have been an
unknown tongue in a Greek-speaking
church; therefore Paul instructs all who
will hear to speak words which can be
understood. He leaves no doubt when
he uses an exaggerated ratio of “five
words with my understanding . . . ten
thousand words in an unknown tongue”
(I Cor. 14:19).
Summary
It is significant that the “ keepers of
the scrolls” are also the keepers of the
key which can unlock the doors to ave
nues of a new understanding of the
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Galilean Pentecost in Acts 2 as well
as the entire six listed in Acts. The
apparent contradiction of the use of
glossai in Acts 2:3-4, and 11 is erased
in its relation to the glossai in Corinth.
The “devout Jews” who had come to
Jerusalem for the Feast of Pentecost
had come “ out of every nation under
heaven” (Acts 2:5). There is much evi
dence to point their detoured journey
by the way of the Qumran. Isaiah 34
and 35 describe this possibility very
vividly.
Review again these authoritative
statements verified from God’s Word.
Tongues were a sign to the unbelievers
(I Cor. 14:22). The Jews at Corinth
were the unbelievers (Acts 18:5-6). The
Jews required a sign (I Cor. 1:22).
Therefore tongues were a sign to the
unbelieving Jew. W hy? The Jews, who
never received the gift of tongues for
themselves, received the sign they
sought for in hearing the unlearned
Galileans or Gentiles speak “ the won
derful works of God” or “ the word of
God” in their own Hebrew tongue, or
as Paul states in Acts 13:27, in the
recorded voices of their prophets! This
was the signal for the followers of Jesus
Christ and the devout members of
Qumran to join forces. To the Jew
there could be no greater sign than to
hear “ the word of God” from the lips of
Gentiles in their own Hebrew language.
This is the legacy of Qumran!
Bibliography
B lack.
Scrolls and Christian Origins.
New Y ork : S cribner’s, 1961.
F. F. B r u c e . Second Thoughts on the Dead Sea
Scrolls. Grand Rapids: Eerdmans Pub. Co.,
1956.
M i l l e r B u r r o w s . M ore Light on the Dead Sea
Scrolls. New York and L ondon: The Viking
Press, 1958.
A d a m C l a r k e . Clarke*s Com m entary. Nashville:
A bingdon-C okesbury Press, V ol. VI.
U p t o n C . E w i n g . The Prophet o f the Dead Sea
Scrolls. New Y ork : Philosophical Library, Inc.,
1963.
R o l a n d K e n n e t h H a r r i s o n . The Dead Sea Scrolls.
New Y ork: Harper, 1961.
J . C o u r t e n a y J a m e s . The Language o f Palestine
and A djacent Regions. Edinburgh: T. & T.
Clark, 1920.
J. T. M i l i k . Ten Years o f D iscovery in the
W ilderness o f Judaea. Naperville, 111.: A lec R.
Allenson, Inc., 1959.
G eza V erm es.
D iscovery in the Judean Desert.
New Y ork : Desclee Co., 1956.
The W inston Dictionary
E d m u n d W i l s o n . The Scrolls from the Dead Sea.
New Y ork: Meridian Books, Inc., 1959.
M atthew

42 (282)

. . . “ Gift” of the Spirit . . .
(Continued from page 16)
in the L ord Jesus Christ, w h o was I
that I could stand in G o d ’s w a y ? ”
That this gift was the baptism with
the Spirit prom ised b y John the
Baptist is settled in verse 16. But
the w ordin g m akes clear that prior
believing in Jesus is a necessary
qualification for the reception of the
Spirit.
That C ornelius had some
faith in Christ prior to P e te r’s arrival,
and that this faith w as confirm ed
and clarified in the early part o f his
sermon, is m ade clear b y 10: 2, 35-44.
P eter’s instruction for receivin g the
G ift o f the Spirit in his Pentecost
serm on m ay sound to som e as if the
reception o f the Spirit in the sense
of the prom ise was an automatic
concom itant of regeneration.
He
counsels: “ R epent, and be baptized
every one of you in the nam e of
Jesus Christ for the rem ission of sins;
and ye shall receive the gift o f the
H oly G h ost” (A cts 2 :3 8 ). This is
sim ply an affirm ation o f the basic
principle fou n d everyw h ere else: A
right relationship to Jesus Christ as
Saviour is a necessary qualification
for receiving the H o ly Spirit in His
fullness. That this fullness is not an
autom atic accom panim ent is proven
b y the Samaritans w h o m et these
conditions b y repentance, faith, and
baptism, but w ere baptized with the
Spirit som e time later, and then only
as the result o f special p rayer specifi
cally to that end (A cts 8 :14 -1 6 ).
A n d it is this fullness o f the Spirit,
not His regenerating m inistry, w hich
is identified as the gift o f the Spirit.
It is th erefore still p rop er to ask
Christians, “ H ave you received the
H oly S p irit?”
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SERMONIC
STUDIES

■>

TOWARDS BETTER PREACHING

"Stop-Look-Listen"
By Hudson Mackenzie*
S c r i p t u r e : N otw ith sta n d in g in this r e 
jo ice n ot, that th e spirits are s u b je c t u n to
y o u ; blit r a th er r e jo ic e , b ec a u s e y o u r
nam es are w ritten in h ea v e n (Luke 10:

20).
Critical Questions

1. These words were spoken by
whom; to whom; on what occasion?
2. What was it they were not to re
joice over?
3. What then is the purpose of such
works?
4. What is the significance of the
words “ notwithstanding,” “behold” (v.
18), and “rejoice” ?
5. Whose names are written in heav
en?
Exegesis

The scriptures clearly indicate that
these words were spoken by Jesus. He
had sent seventy eager disciples through
out the countryside to heal the sick and
tell of the kingdom of God (Luke 10:9,
11). The seventy returned to him with
faces beaming, and in obvious excitement
said, “Lord, even the demons are subject
unto us through thy name” (Luke 10:
17).
The solemn words Jesus spoke in re
ply must have puzzled the disciples for
a moment until they had had time to
consider their power.
“Don’t rejoice that the spirits are sub
ject to you so that you have been able
to do these mighty works,” came as a
* Pastor, Hamilton, New Zealand.
winning entry.
June, 1965

A

contest-

definite command f r o m Jesus. How
strange these words would sound in the
ears of many of His followers today!
Jesus did not belittle the work they had
done, but rather their attitude toward it,
for a germ of that same dread disease
that had caused Satan’s disastrous fall
had begun to find lodgment in them. It
is not what we accomplish medically, ed
ucationally, financially, or materially,
but what we accomplish spiritually in
terms of hearts prepared for heaven,
that is a sound basis for true joy. A
body healed will soon go back to dust;
a life delivered of one evil spirit can be
occupied by seven “more wicked” than
the first (Matt. 12:43-45).
Luke 10:13-14 makes it plain that the
purpose of these miracles was to cause
the people to turn to God in true re
pentance and prepare to meet Him.
Viewing the miracles could not bring
about this repentance, but allowing the
miracle-working Spirit of God to search
their hearts could have done so (see Acts
3:26).
The Greek word plan e means “not
withstanding” or “nevertheless” and
suggests contrast. The addition intro
duced by it is generally something that
would hardly be expected (cf. Phil. 4:
13-14). Jesus recounted the authority
He had given the disciples, then told
them not to rejoice in it.1 “ B e h o ld ” is
an exclamatory term. Jesus not only had
to arrest their attention, but also their
fall, or at least drag them back from
the precipice’s edge. That they heeded
these strong words of their Lord and
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continued in humble obedience seems
obvious from what we read in verse 21.
Chairo is the Greek word for “ rejoice”
and means “ cheerful, calmly happy, or
well off.” We might describe it as joy
coupled with a deep sense of satisfaction
or well-being. Jesus said their deep
sense of well-being was to come from the
work that had been done in their own
hearts and in those of their fellow be
lievers.
The disciples who had forsaken all
to follow Christ (cf. Luke 9:56-62), and
who were now living in obedience to
Him, had their names written in heaven,
where God alone could write in or blot
out. Jesus made it clear that not every
one is fitted for heaven, but only those
who heed His words—even though spok
en by a disciple (v. 16). Giving full
obedience to the words of Christ is the
only way to be thus fitted—Matt. 16:24;
John 8:31-32; 14:6. Our rejoicing and
assurance of heaven need to be directly
related to the possession of a heart that
is pure in God’s sight and perfected in
love toward Him.
Homiletical Approach

This text, bathed as it is in a context
saturated with the wrath and mercy of
God, not only serves as a warning and
direction for zealous Christians, but also
is well suited for an evangelistic mes
sage. Again, it proves a very suitable
text if one should feel the need to raise
a guard against, or uproot, unhealthy
tendencies resulting from the modern
emphasis on miracles.
A doctrinal approach would connect
the first half of the verse with verses
showing that salvation is by faith in
Christ, and “not of works, lest any man
should boast.” If these great works could
not justify, how much less can the hum
bler tasks we do? It would deal with the
difference between God’s power working
through us and God’s power working in
us “ that which is well pleasing in his
sight.” Many verses could be linked with
the second half as it was used to show
that salvation is (1) a present joyous
experience (2) based on a right rela
tionship with God through Christ and
that (3) no power can pluck the believer
44 (284)

out of the Father’s hand. The emphasis
would be on “ are written” and “in heav
en,” pointing out that the disciples were
continuing to believe and obey.
Another doctrinal approach could be
made by taking the introductory words
of Jesus to this text, “I saw Satan fall
like lightning from heaven,” and linking
them with John 1:1; 8:58, show the eter
nal deity of Christ,2 (see W iley’s Chris
tian Theology, Vol. II, p. 77). Then by
linking them with the text and Isa. 59:2,
et al., show the subtleties of sin and the
separation sin brings. Add verses to
Luke 10:16 to show Christ as Mediator
and Redeemer, saving from sin and giv
ing the power that comes from purity
(purity through faith in Christ can
rocket a soul from hell’s gaping entrance
to heaven, but nothing else can). An
outline could travel down “ The Pathway
to Happiness” through (1) Discovering
God, (2) D i s c o v e r i n g Your Need,
(3) Discovering Your Saviour, (4) Dis
covering Your Treasure (the fullness of
joy through the sanctifying power of the
Holy Spirit).
An evangelistic message could be
entitled and based on the words “ Stop
—LOOK—LISTEN,” which in our coun
try is the road sign erected to warn
motorists as they approach a railway
crossing. There are destructive forces in
this world which man is powerless to
overcome in his strength.
STOP—what you are doing.
LOOK—what happened to Satan.
LISTEN—to the w o r d s of Jesus
(showing the possibility of forgiveness,
cleansing, and acceptance with God).
Or it could be entitled “ The Hellbound Fall” and be dealt with under the
headings (1) What it is (the fall of the
proud, etc.), (2) How it begins (a root),
(3) W here it ends (in the acceptance of
Christ or not at a ll).
Perhaps a topical sermon on miracles
would be the best to guard against or
combat unhealthy tendencies in this re
gard. It could be entitled “ Miracles” or
“I Saw Satan Fall” and developed to
show the outlook which is eternally and
damnably dangerous. A good introduc
tion would be to begin with a comment
such as Joseph Parker’s when he says
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that if a mighty thought and a mighty
deed were presented to the world to see
which “will soonest win its attention
and secure its paltry praise . . . the deed
will outrun the thought.” Abundant il
lustrations can be found in any daily
newspaper to show the emphasis upon
the outward spectacular. Now make a
telling contrast with the mighty physical
and spiritual forces that operate in si
lence round about us4—e.g., the paper
shouts, “Major Disaster in Japan! Huge
Explosion!
100 Miners Killed!” but
breathes not one word about the mil
lions of souls dying in darkness in that
land through lack of the gospel truths.
Then climax with the greatest miracle
this world has ever known—see Luke
1:35. The outline could be developed to
show that:
Heaven and earth have cause for re
joicing:
1. Not when outwardly spectacular
deeds are done in our midst.
2. Not when we are made vessels
for such deeds.
3. But only as hearts are fitted for
heaven, having conquered “by the
blood of the Lamb, and by the word
of their testimony.”
An enlightening message can be built
up by tracing the Greek word dunamis
(miracle, etc.) through the New Testa
ment and applying it to the text and
context. The following scriptures are
grouped to show how the strength or
importance of the word increases the
further you get away from its use in the
natural realm and peer into the com
pletely incomprehensible:
1. Matt. 7:22
Acts 8:13
Heb. 11:34
3. Rom. 1:16
II Cor. 12:9
II Cor. 13:4

2 . Matt. 25:15

I Cor. 14:11
II Cor. 8:3
4. Heb. 1:3
Heb. 7:16
Matt. 6:13

Bibliographical Aids

The following are worthwhile refer
ences for further reading and study:
Jowett, J. H. T w enty-six W eek-N ight
Addresses, “ Forces of the Kingdom.”
Excellent.
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Wiley, H. Orton. Christian Theology,
II, 74-81; I, 400-405.
Morgan, G. Campbell. The Crises of
Christ, II, 174-75, 297-98.
Cook, Thomas. New Testament Holi
ness.
Additional help was received from the
following commentaries: Beacon Bible,
Adam Clarke’s, Matthew Henry’s.

'See note in Beacon Bible Comm.. Luke 10:20.
2See W iley, Christian T heology, Vol. I, pp. 400405.
:!See Joseph Parker, Inner L ife o f Christ, pp.
297-98.
'See Samuel Chadwick, The W ay to Pentecost,
pp. 62-63.

IDEAS
THAT WORK

Patience Pays
The editorial in the January issue,
“ When to Put Up with Imperfection.”
prompted this pastor to recount his e x 
perience. The principle really “ worked”
in his case. Naturally we will publish
the letter anonymously .— E d i t o r .
— some over three
I came here to
years ago and it was a small church
with old people on the board, some of
whom were over eighty years old, and
they hadn’t had any money for years,
therefore could not do anything. I wait
ed a year before I could get started in
changing things so we could move up
the road. I felt like I was wasting my
time. Now we have a wonderful choir,
young people on the board; we have
just finished a new sanctuary that is
the most beautiful building in town,
and attendance is up and everyone is
encouraged. As far as I know, there
hasn’t been a harsh word spoken during
the entire building program. Our banker
is very interested in the way the Nazarenes raise money, so if you have an
extra copy of this issue of the Nazarene
Preacher, I wish you would send it to
him.
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MY PR

BLEM

Sorry—no problem discussion this
month, or next. But the feature will be
resumed in August. In the meanwhile
may we urge prompt response in dis
cussing the problem posed below. A n 
swers will be published in the December
issue.— E d i t o r .
PROBLEM: How can I eliminate world
liness in appearance from my choir?
Pastors, what do you say? W rite your opinions.
If published, a $3.00 book credit w ill be given.
Not over 200 words, please.

..........................

d
v

B U L L E T IN
EXCHANGE

your salvation, life would be much more
bearable.
However, the revival is over. A t least
that Bible-preaching evangelist has left.
But even with his being gone I feel an
uneasiness for some of you. Perhaps
you felt the same uneasiness if you did
attend any of those services—or some
of you may have encountered it during
the darkness of night in your own home.
To be honest, I can never feel easy as
long as you show any interest in the
church or feel any concern for the sal
vation of your soul.
This revival just about ruined my
influence among the youth of that
church, in particular.
If and when you attend church, do be
careful to close your ears, mind, and
heart to anything that might bring about
your salvation. Remember, I am count
ing on you to be a part of those de
scribed in Matt. 13: 42.
Your continued cooperation with me
can assure you a part in eternal doom.
Satanically yours,

aCucifer
Tips to Worshipers
1. Pray before coming to the service,
for a receptive mind.
2. Meditate on the hymns; they are
stairways and the testimony of saints
to you.
3. Pray for the pastor; he needs your
prayer.
4. Absorb the pastor’s message; he is
God’s mouthpiece to you.
5. Look alive! Nothing can be more
discouraging to a pastor than for him,
each week, to gaze at faces . . . bored
faces . . . yawning faces . . . sleeping
faces . . . uninterested faces.
From Mt. Scott Nazarene Bulletin
Portland, Oregon
P a u l R. N e s m i t h , Minister
Another Letter from Lucifer
M y D ear F o l l o w e r :

A t last I can breathe easier; at least
I hope I can. Except for the stated
determination of some of those “ poor”
Nazarenes to continue to pray on for
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Fi’om Nazarene News Notes
Galesburg, Illinois
F l o y d H. P o u n d s , Pastor

W a s h i n g t o n — Christianity Today mag
azine is planning a “ World Congress
on Evangelism.”
Evangelist Billy Graham is honorary
chairman of the congress.
“ Our prayer,” says Graham, “ is that
through the medium of the World Con
gress on Evangelism the church today
will receive renewed power and a sense
of urgency such as was characteristic
of the early church after Pentecost.”
The Congress has been scheduled for
West Berlin, October 26—November 4,
1966. It will bring together about twelve
hundred influential churchmen from all
over the world to discuss evangelism.
West Berlin’s Kongresshalle, which
has been reserved for the event, has a
The N azarene Preacher

main auditorium seating 1,264 persons,
plus three small halls wired for simul
taneous translations. Congress proceed
ings will be conducted in English, Ger
man, French, and Spanish, and possibly
a fifth language.
Plans are predicated on the partici
pation of more than 700 delegates, 300
guests, and 100 observers.
Attendance will be by invitation only.
Participants will be (1) -leading evan
gelists from many countries, (2) denom
inational leaders whose administrative
responsibilities concern the church’s in
volvement in evangelistic activity, and
(3) teachers and scholars whose areas
of specialization relate significantly to
evangelistic concerns.
Graham declares his hope “ that the
congress will speak to the whole church
with clarity and authority on evangel
ism and the mission of the church.
Many of the recent statements coming
from church conferences have been
vague and confusing on the subject of
evangelism.”
The Congress will begin with a night
of prayer. The program will include
addresses on the biblical basis of evan
gelism, special papers, panel discussions,
group discussions, and reports on the
progress of evangelism throughout the
world and the urgency of the task in
coming years.
Henry, who will serve as chairman
of the Congress, says its overriding con
cern “ will be the absolute necessity of
fulfilling Christ’s command that his
disciples go into all the world and
preach the Gospel.”
He outlines the formal, sevenfold pur
pose of the meeting as follows:
(1) To define biblical evangelism;
(2) to expound the relevance of Christ’s
Gospel to the modern world; (3) to
stress the urgency of evangelistic pro
clamation throughout the world in this
generation; (4) to discover new methods
of relating biblical evangelism to our
times; (5) to study the obstacles to
biblical evangelism and to propose the
means of overcoming them; (6) to dis
cover the types of evangelistic endeavor
currently employed in various lands;
and (7) to summon the Church to rec
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ognize the priority of its evangelistic
task.
“ Christianity is needlessly losing
ground,” says Henry. “ Fewer than onethird of the world’s inhabitants are now
identified with Christendom, and Chris
tians are being outpaced by population
growth and revivals in other religions.
The Christian community is a diminish
ing minority.”
He predicts that the Congress will
highlight the importance of evangelism
“in a day of ecclesiastical preoccupation
with ecumenism and humanistic con
cerns.”
He also expresses the hope that “one
by-product will be to advance many
churches to an evangelistically active
church membership, moving them be
yond the present reliance upon the
clergy for an evangelistic outreach.
“ Church assemblies echo with the
noise of the population explosion, the
racist explosion, and the nuclear ex
plosion, while the dynamite of God for
human rescue is virtually ignored. The
Apostle Paul, writing to the Romans
in the first Christian era, spoke of the
Gospel of Christ as divine dynamite for
man’s salvation. That explosion is the
one the world needs most to hear and
experience.”
Graham reminded newsmen here that
the early Christians “ turned the world
upside down. They changed the whole
pattern of history. W e’re praying and
hoping that this congress in Berlin will
make a contribution to a spiritual ex
plosion in our generation.”

Preaching on the Ebb Tide
( Continued from page 1)
tide comes and you cannot reverse it
in fifteen or twenty minutes, look for a
good “landing place,” and draw your
nets upon the beach. It may be that
by quick movements you will take a
few fish, and if not, quick landing will
save you from that deepest confession
of failure which is contained in the
words, “We have toiled all night, and
have caught nothing.”
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AND
AMONG BOOKS
Saved by His Life
B y Harold J. B rokke (Minneapolis: Beth
any Fellowship, Inc., 1964. 208 pp. Paper,
$1.50.)
This little volume is by far the most
satisfying treatment of Homans this review
er has seen in recent years. It does not
“carry water on both shoulders” but is in
ternally consistent. It assumes that Paul’s
thought is in Romans developed systematic
ally, a premise which some would question.
But as the author of this exposition skill
fully shows the relationships and connects
the unfolding parts, it is difficult to escape
the conviction that his basic hermeneutical
assumption is sound.
But the finest thing that can be said is
that Author Brokke refuses to trim Paul’s
sails, but lets the apostle present Christ as
a Sanctifier as well as Justifier. He goes all
the way with Paul. There is no hedging
concerning the thoroughness and measure
of victory over sin found in this Epistle.
In explaining why it is necessary for the
believer, who already surrendered to Christ
in repentance, to surrender again (as taught
by Paul in Romans 6) he says: “At con
version we surrender to Christ in order to
know Him, but later we surrender to Christ
because we have already begun to know
Him” (p. 108).
The indwelling sin of Romans 7, Brokke
defines as covetousness which yet lurks in
Christians. Of this he says: “Many Chris
tians are taught that there is no such thing
as deliverance from this inner sin called
‘indwelling sin.’ Paul taught differently.
There is a Deliverer” (p. 123). Later he
says, “If Christ could deliver from all other
sins and not from indwelling sin, Calvary’s
provision would be incomplete” (p. 126). In
discussing the eighth chapter he shows how
the Spirit, received as a special Gift by the
believer, brings about the sanctification of
the “mind” (v. 8), the “spirit” (v. 10), and
the “body” (v. 11), then links this passage
with I Thess. 5:23 by the comment, “God’s
calling for us is that we be sanctified whol
ly” (pp. 134-35).
The treatment is concise, with no waste of
words. The thought is clearly expressed,
in nontechnical language, so that its careful
study will be intensely useful and enrich48 (288)

ing not only to the preacher but to the
more mature and thoughtful laymen as well.
Should have a wide distribution.
R. S. T.

The Promise and the Presence
H arry N. Huxhold (St. Louis: Concordia
Publishing House, 1965. 252 pp. Cloth.
$4.50.)
There are two faults common to the
Nazarene preacher—I mean the person, not
the periodical! The first is that of con
ducting a Sunday morning worship service
without the reading of any scripture lesson.
The irony of the situation is that many who
do this would be the first to defend vigor
ously and vociferously their faith in the
Bible as the inspired and infallible Word of
God. Yet their practice belies their claimed
belief. By omitting the reading of scripture
they show their lack of real reverence for
the Word of God. Also they indicate that
they think what they have to say is more
important than what God has to say.
A second fault of many Nazarene preach
ers is that they invariably preach topical
sermons—sometimes just taking a text to it.
What is needed is more expositions of whole
passages.
This book of sermons by a Lutheran pas
tor points the way to expository preach
ing. Each discourse is b a s e d on a full
passage. Furthermore, almost all these ser
mons are from the Old Testament. This will
help those preachers who find it difficult to
use the older scriptures effectively.
There are twenty-nine brief sermons here,
covering the period from Advent—begin
ning a month before Christmas—to Pente
cost. They will furnish something of a
guide and give resource materials for a
series of Sunday morning sermons for this
period.
One of the more striking sermons is en
titled “Stale Religion.” The author’s main
points are: (1) Spiritual Stupidity; (2) Re
ligious Illiteracy; (3) Liturgical Lip Ser
vice; (4) Religion by Rote. These four ideas
rise very naturally out of the passage Isa.
29:9-14.
The one criticism that might be made of
the book is that it sometimes reflects an
over-emphasis on sacramentarianism. But
it has many fine insights.
RALPH EARLE
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AMONG OURSELVES

What sh ou ld a pastor take with him, and what sh ou ld he leave
behind, w h e n he ch a n g e s pastorates? . . . W ell, to take along, the
pastor n eeds c o u r a g e and faith . . . A n d adaptability, so that Fie can
d isen g a g e h im self fr o m the old and adjust to the n e w . . . S o m e w h e r e
along the w a y he n e ed s to p u rch a se a n e w pair of spectacles, and toss
the old ones in the trash, so that he will not fo r e v e r b e seeing his
n e w c h u r c h th rou g h the old lenses . . . “ N o w m y f o r m e r c h u r c h ” . .
W h ich suggests that a m o n g the things to be left b ehind is the for m er
ch u r ch . . , A n d with it an u p -to -d ate set o f re co rd s . . . A g o o d credit
rating . . . A lot o f fine fo lk “ lo o k in g o u r w a y ” (n o t m y w a y — get it?)
that the n ew man can g o right to w o r k with . . . A. c h u r c h con dition ed
to accept n e w leadersh ip . . . A h u g e fu n d o f respect for the m inistry
in g e n e ra l . . . A n d a r e se rv o ir o f g o o d w ill to w a r d e v e r y b o d y — the
old pastor, the n e w pastor, ea ch other, and the d.s. . . . H e s h ou ld not
leave b eh in d

unpaid bills, unp la cated foes, o r u np a inted b uildings

. . . But this bit about “ f o e s ” d oes not in clud e the devil . . . B eca u se
he is not in the c a te g o ry o f w h a t can b e left b eh in d . . . But, w ith all
this lea v in g and taking, the pastor and his “ q u e e n ” h a v e a v e r y p e r 
sonal

right to take along, u n d e r stron g

lock and

key,

a store ot

p rec io u s m e m o r ie s . . . eternal friend sh ip s . . . m a n y jo y s — and a few
assorted h eartach es . . .

T o be able to m o v e w ith o u t a p r o fo u n d

w r e n c h in g o f the sou l is not e x a c tly c o m p lim e n ta r y . . . T o adjust
and fo r g e t too easily suggests the fa cility o f the hireling— perhaps'.’
. . . B ut to d isen ga g e ev en if not qu ite fo rg ettin g . . . and to adjust
in spite o f pain . . . T h r o u g h the lov e o f Jesus . . . Is to play th e man!
Until next month.

P.S.

A n d d o n ’t fo rg et to send a “ ch a ng e o f a d d ress" ca rd to the

G e n e ra l

S e cre ta r y , 6401 T h e

Paseo, K ansas City,

M issouri 64131

Start your new assembly year with this .
M

i n

i s

t e

r

Workbook
The information you record
throughout the year is exactly
what you '11 need for completing
your Annua! District Assembly report.
Now

Used

by

Some

2 ,5 0 0

Pastors

FO R S U N D A Y — a full page for recording serm on theme, text, songs, special
music, announcem ents, attendance, and offerings.
FO R W E E K D A Y S — a six-day schedule sheet for keeping track of calls,
appointments, meetings that are summarized on the Sunday record sheet.
O TH E R FE A T U R E S— monthly Expedition Reports, M em bership and Sub
scription R ecord— all identical to the “ A nnual R eport of Pastor” form,
calendars, list of church events, sheets for names and addresses.
A ll material com es in a quality fine-grained, leatherette, six-ring binder.
A handy storage pocket is in back. Pocket-size, 7% x 4 % x
rings
with “ push op en ” button at end. Takes 7V4 x 4 % , 6-ring fillers. Y ou may
start using any tim e o f year. Ideal for inserting serm on n otes too.

No. R-52
No. R-51

..............................................................................................
A N N U A L REPLACEM ENT FILLER

No. R-88510P

50 sheets of Plain Filler

ONLY

...................................

$ 3 .5 0
$ 1 .5 0

..............................................

30c

Prices slightly higher outside the continental United States

Order TOD A Y and Have I t in Time
for Your New Assembly Year
NAZARENE
Washington a t Bresee
Fasadena, C a lifo rn ia 9 1 3 0 4

PUBLISHING

PO ST O F F IC E BOX 527
K A N S A S C IT Y , M IS S O U R I 6 4 1 4 2

HOUSE
JN C A N A D A : 15 9 2 Bloor St., W.
Toronto 9 , Ontario

